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The Kitab Masdlik an-Nazar of Sa l id ibn Hasan of Alexan- 
dria. Edited for the first time and translated with 
Introduction and Notes. — By Sidney Adams Weston. 

For the Moslems, Mohammed is the great prophet whom the 
inspired writers of the Old Testament announced. They 
helieve that it was definitely predicted in the Hebrew scriptures 
that he should be born of the offspring of Ishmael, and be 
supreme over all the peoples of the world. So important is this 
belief, that many of the Jewish converts to Islam have felt that 
they were performing valuable service to their new faith if they 
adduced arguments and passages from their sacred scriptures in 
support of the proposition. The following treatise, the work of 
one Sa'id ibn Hasan of Alexandria, furnishes an interesting and 
important illustration of this attempt. 

In order more clearly to understand the treatise, it will be 
well first to consider some facts regarding its author, the cus- 
toms and issues of his time, the date of his book and the special 
reason for its composition; and further, the argument which he 
presents, and the characteristic features of his work as a whole. 

Sa'id was an Alexandrian Jew converted to Islam in May, 
1298 A.D., the immediate cause of his conversion being his 
miraculous recovery from a serious illness, as he graphically 
relates (Ms., pp. 32 ff.). The time of his conversion, as well as 
the character of the man, was well fitted to bring forth such a con- 
troversial essay as his, for at that time the Oriental Moslem 
was very troublesome. Three years previously there had been 
converted to Islam Ghazan Khan, great grandson of the con- 
quering Mongol Hulaghu and son of Ilkhan Arghun. A little 
later he triumphantly entered Syria, where he destroyed the 
power of the Egyptian prince Al-Malik An-N~asir Kilawun, who 
ruled over that country. But in 1303 this Egyptian prince 
returned to Syria with his army and inflicted on the Mongols a 
bloody defeat near Ghabaghib in the Hauran (Ms. p. 35). See 
Mtiller, Islam ii., p. 262 f., and Goldziher, Revue des Ittudes 
Jiiives, vol. xxx., p. 5. 
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Moreover, Sa'id's conversion was near the close of the cen- 
tury, a most important time from the Moslem point of view, for 
they believe that at the turning of each century God will send 
a regenerator of Islam (Goldziher, ibid.). Their makers of 
apocalypses predicted political revolutions for these times, and 
prophecies of this kind stirred up the Moslems at the end of each 
century. 

All these events had a great influence on Sa'id. He was a 
fanatic and a zealous partisan of Islam. Toward other faiths he 
was extremely intolerant. His ideal was for Islam to be the 
supreme and only religion; all others must be blotted out. 
Hence he advocated closing the temples of other faiths, together 
with those extreme measures enforced from time to time in 
Islam against other beliefs. 

The rights of the Jews and Christians in regard to their 
houses of prayer, which Sa'id so vigorously attacked, were a 
vital point of controversy throughout the history of Islam. A 
brief consideration of those rights will make clear the issues of 
his own time. 

Among the restrictions which 'Omar ibn al-Khattab imposed 
on the Jews and Christians of Syria is found the important 
clause: "In paying the tax of tolerance the synagogues and 
churches existing at the time of the Conquest shall be respected 
provided the worship has been peaceful, -and provided they do 
not build any other temples." Yet this provision was not very 
strictly enforced, and even so far back as the time of the 
Omayyads the prohibition was not very binding. Under the 
Abbasids the law was more severe toward the other faiths, 
because the Abbasid. rulers looked upon the government as a 
religious corporation, and hence believed themselves to have 
spiritual as well as temporal oversight. They put forth the idea 
of excluding unbelievers from every official function, and of 
strictly enforcing the law prohibiting Jews and Christians from 
constructing new temples (Goldziher, ibid.). 

But the fact that from time to time orders were given to 
" destroy all the churches built since the introduction of Islam," 
shows that churches had been built, and that the law varied in 
its severity at different times. This indecision in the applica- 
tion of the religious law was a source of much trouble for non- 
Moslem inhabitants of Moslem countries, and especially for the 
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Jews. It constantly exposed them to fanaticism, and they never 
knew when they were secure in their rights. Moreover, it was 
often very difficult for the government to restrain the fanati- 
cism of the Ulemas, even when it so desired. 

It seemed to Sa'id that the time (the end of the seventh cen- 
tury of the Hijra) was ripe for a renewal of these agitations 
against other beliefs. In 1305 A.D. the Egyptian prince Al- 
Malik An-Nasir returned from his victorious campaign in Syria, 
and made a proclamation which renewed the law of exception 
imposed on the Jews and Christians. This ordinance was pro- 
claimed in all his provinces from the boundary of Nubia to the 
Euphrates. Although he made no mention of the restriction 
concerning religious buildings, and evidently had no intention 
of prohibiting Jews and Christians from using and keeping their 
houses of prayer in order, nevertheless the people immediately 
began to maltreat the Jews and Christians, and the fanatics 
began to destroy the churches and synagogues. The Ulemas 
said that only the churches and synagogues which had stood 
before the rise of Islam had a right to remain ; all others ought 
to be torn down. Thus many churches in Egypt and Syria 
were destroyed and the rest closed until on the intervention of 
certain powerful Christians the vandalism was stopped and the 
churches reopened (see Weil, Geschichte der Chalifen, iv., pp. 
270-272). 

The authorities, however, were too tolerant for Sa'id, who 
sympathized with the Ulemas. He ominously predicted the 
coming of rebellions at the end of 700 lunar years of the Hijra 
(Ms., p. 35), basing his prediction on a pseudo-prophecy from 
the Torah. It was apparently his purpose to foster an out- 
break against the churches and synagogues of the Christians and 
Jews. But seeing that this would not succeed, unless the gov- 
ernment approved, he resorted to writing, and this treatise is 
an expi'ession of his feelings. 

His work, which he says he often called "Al-Muhit " (the 
Comprehensive), was composed in April, 1320 A.D., twenty- 
two years after his conversion and two years before the catas- 
trophe which he fears may befall the kingdom of the Moslems 
"at the end of 700 solar years of the Hijra" (Ms., p. 36). It 
was written in the Mosque of the Omayyads at Damascus. No 
doubt he found there a people in sympathy with his aims and 
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ideas, and hence an excellent field for promulgating his doc- 
trines and arousing agitations. 

To prove Mohammed's right to the prophetic office is the 
main purpose of his dissertation. Having done this, all the rest 
necessarily follows; that is, his religion is the supreme and only- 
one; other religions must he crushed, their houses of worship 
closed, and the images and pictures destroyed. That is what he 
expressly . says or practically implies. His arguments for the 
prophetic office of Mohammed are based on passages from the 
Old Testament, which he changes and interprets to suit his pur- 
poses, after the manner of his contemporaries. In brief they 
are as follows: 

1. (Ms., p. 3.) God showed Noah Mohammed among the 
prophets who were to come, and promised Noah that for the 
sake of this prophet he would never again destroy the earth by 
a flood. 

2. (Ms., p. 3-4.) God promised Abraham that he would 
give the land to his offspring. He also promised him that he 
would bless Ishmael and multiply him and make him great, and 
make his offspring as numerous as the stars of the heavens and 
that from him should come Mohammed. In regard to the two 
words "1N0 1NO, which occur in the prophecy about Ishmael 
(Gen. 17 20 ) and to which Sa'id attaches great importance, he 
affirms that some interpret " Ahmed, Ahmed," others "Very, 
Very," still others "Great, Great," and of the offspring of 
Ishmael there is none greater than Mohammed. 

3. (Ms., p. 4-5.) God appeared to Hagar at the water- 
spring and promised her that from her child [Ishmael] should 
come Mohammed, and that his offspring should be as numerous 
as the stars of the heavens. 

4. (Ms., p. 5.) Jacob gathered his children when he was 
about to die, and said he would tell them of the things to hap- 
pen in the last time. His children promised him that they 
would continue to serve his God and the God of his fathers, 
Abraham, Ishmael and Isaac. From the fact that Jacob's 
prediction is not found in the Torah, the author argues that it, 
with the name of the prophet Mohammed, has been fraudulently 
removed from this place. 

5. (Ms., p. 5.) Balaam is made to say, "Behold a star 
appearing from the family of Ishmael, and a tribe of the Arabs 
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helping him." At his (Mohammed's) appearance the earth 
quaked (that is, Nature recognized the great prophet). 

6. (Ms., p. 6.) God told Moses to tell the Israelites that a 
prophet should be sent to them from the descendants of their 
brother Ishmael, and that they should obey him. 

7. (Ms., p. 6-7.) The true interpretation of Deut. 33 2 is 
that "the mountains of Paran" are the mountains of Mecca, 
and "the myriads of his holy ones" are the people of the 
Ka'ba. Moreover, Mohammed is the only prophet who has 
appeared from that region. 

8. (Ms., p. 7.) Moses fought with the Amalekites and was 
routed. But he prayed to God, asking for help through the 
intercession of Mohammed, and God answered his prayer for 
Mohammed's sake. 

9. (Ms., p. 7.) Joshua's army was routed, and he, like 
Moses, asked help of God through the intercession of Moham- 
med, whereupon God gave him the victory. 

10. (Ms., p. 8.) The sons of Ishmael are hailed as blessed 
because a prophet shall be sent from among them who shall 
be supreme over all the nations. Gen. 16 12 is cited as a proof 
of this statement, and it is shown that it points only to 
Mohammed. 

11. (Ms., p. 9.) A passage said to be from the Psalms 
announces that a prophet of mercy shall be raised up. 

12. (Ms., p. 9.) Isa. I 2 is made to announce a similar 
promise. 

13. (Ibid.) Elijah goes into the land of the Hijaz and there 
announces that a child shall be born of the offspring of Ishmael. 
His name shall be associated with the name of God and shall be 
known throughout the civilized world. This one is no other 
than Mohammed. 

14. (Ms., p. 10.) The prophet Micha announces to Ahab 
that God is going to send a prophet whose name shall be asso- 
ciated with that of God, and that through him unbelief will 
cease in the land. 

15. (Ms,, p. 11.) Manasseh was an idolater. Being con- 
quered in battle he was put inside one of his idols and was 
going to be roasted. His prayers to his other idols not being 
answered, he cried to God in the name of Mohammed. Then 
God saved him for the sake of Mohammed. 
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16. (Ms., p. 11-12.) Obadiah tells the Jews of the land of 
the Hijaz that God is going to send a prophet from the Arabs 
who will conquer and subdue them. 

17. (Ms., p. 14.) In his sleep Jacob sees a mighty people 
ascending a heavenly ladder. God tells him they are the off- 
spring of Ishmael. 

18. (Ms., p. 15-16.) In the passage attributed to Ezekiel, 
but found in Isa. 42 l , "my servant" is interpreted as Moham- 
med. 

Gen. 22 2 is made to read, " Take thy son whom I love," etc. 
Sa'id says it must be Ishmael, because Isaac was not yet born, 
and Abraham loved only Ishmael. 

19. (Ms., p. 16-17.) In opposing Jesus one of the Jewish 
rabbis gave as his reason the fact that Moses told them in his 
law that the prophet to come in the last time should be of the 
offspring of Ishmael. 

20. (Ms., p. 19.) The author says he has diligently studied 
the Four Gospels, but has found no mention of Mohammed in 
them. This is to him a proof that the Gospels have been cor- 
rupted. 

21. (Ms., p. 20-21.) When Moses went up the mount to 
die, God showed him those who should come till the resurrec- 
tion. When he saw Mohammed, the passage Deut. 33 2 was 
revealed, and the added interpretation given that the "fire" is 
the victorious sword of Mohammed, and the "light" is his 
law which guides aright. 

22. (Ms., p. 23-24.) Nebuchadnezzar's dream (Daniel 2) is 
interpreted by Daniel. He tells the king that the angel who 
cut off the head of the image is the prophet who shall come 
and purify the earth from idolatry. 

23. (Ms., p. 24.) Gen. 15 - 10 is thus interpreted: The beasts 
are the peoples who preceded Mohammed and have perished. 
The birds signify Ishmael and his offspring, and their long con- 
tinuance as a united and powerful people. 

24. (Ms., p. 25.) On coming to life, the dry bones of 
Ezekiel's vision (Ezek. 37 1-1 °) testify that there is no God but 
Allah and that he has no partner. 

25. (Ms., p. 26.) In the Torah Mohammed's name is 1ND 
"1NO (cf. argument No. 2) ; in the books of the prophets it is 
"IfTLW (Josiah !). However they translate it, of the offspring 
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of Ishmael there is none greater than Mohammed. The name 
"MTtW is one of the names of God and is applied only to 
Mohammed beside. 

Sa'id not only establishes to his own satisfaction Mohammed's 
right to the prophetic office, but he also vigorously condemns 
the use of images and pictures in the churches. In his charac- 
teristic manner he shows the evil effects and dire consequences 
of such a practice. A short summary of his statements is 
instructive : 

1. (Ms., p. 7.) The golden cross taken from the booty of 
the Amalekites was the cause of Joshua's triple defeat. The 
same statement is again made on p. 18. 

2. (Ms., p. 13.) The children of Israel were commanded by 
God to have neither idol, crucifix nor image. 

3. (Ms., p. 18.) The Christians are like the unbelieving 
kings of old, who made pictures and images and thus brought 
about the destruction of their kingdoms. 

4. (Ms., ibid.) God took away Solomon's kingdom because 
of a single picture which was in his house. 

5. (ibid.) The Messiah, Jesus son of Mary, did not ordain 
pictures and crucifixes. 

6. (Ms., p. 19.) God warned the Israelites, saying: " Cursed 
is he who makes a cross or an image ; cursed is he who worships 
them or allows their use." 

7. (Ms., p. 28.) The cause of the destruction of the first 
temple was the making of images and likenesses and the killing 
of the prophets. (According to Sa'id, the causes of the 
destruction of the second temple were the dispute over the 
essence of the Creator, his attributes and word, and the denial 
of the Messiah, Jesus son of Mary.) 

8. (Ms., p. 29.) The philosophers laid the foundation for 
the worship of idols, and they made pictures and images. 
(For Sa'ld's philosophy and ideas of philosophers, see the sec- 
tion below.) 

9. (Ms., p. 35.) God laid waste the kingdom of the Israel- 
ites partly because of pictures and images used by them. 
And God promised the prophets that pictures and images should 
be removed. 

10. (Ms., p. 36.) The history of the Israelites has been that 
when they made pictures and images they were defeated by 
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their enemies; but when they effaced them and abandoned their 
use they were victorious and prospered. 

For philosophy and philosophers in general our author had 
great antipathy. To him a "philosopher" seems to be any 
learned man or religious leader outside the faith of Islam. Thus 
he twice stigmatises Jeroboam as a philosopher, and ascribes his 
evil deeds to that fact. (Ms., pp. 21, 26.) He asserts that the 
philosophers are ignorant of the truth of prophecy and of the 
high station of the prophets; that they deny the Creator and 
lay the foundation for the worship of idols; that they are 
enemies of God and the apostles, and that they make pictures 
and likenesses (Ms., pp. 28-29). In short, they are a source of 
great evil. 

In criticism of Sa'id's own philosophy, it is sufficient to say 
that his knowledge of the subject was very superficial. He 
uses the current language of his time, but adds nothing in ideas 
or terminology. His confused statements and pointless argu- 
ments show that he was in no way superior to most of his con- 
temporaries and that through it all he was moved by an intense 
prejudice against that "way." 

An interesting feature of the manuscript is the author's 
transliteration of Hebrew passages into Arabic. As his quota- 
tions from the Hebrew are quite numerous, a fairly complete 
basis of comparison is afforded. The accompanying table shows 
his scheme of transliteration, which it will be observed is 
phonetic. 

Hebrew represented by Arabic Hebrew represented by Arabic 
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In the case of some of the consonants which are distinguished 
by diacritical points (m> and «i>, — - and ^, and t>, (j*< and ji, 

jjo and (jfl), it often seems probable, or certain, that we have 
not the original transliteration before us. Copyists have intro- 
duced numerous changes. Thus, in page 10, lines If., the let- 
ter <> appears three times where the author himself must have 
intended & . Frequently a Hebrew word is divided, part stand- 
ing on one line and part on the next, or the false division occurs 
in the middle of the line, as in 4 6 ff., G B , 12 10 f., 15 18 , 16,, 16,, 
19 14 , and elsewhere. This, again, is no doubt to be laid to the 
charge of the copyists. Wherever the name HliT occurs, it is 
of course 'J^X that is transliterated. 

In the reproduction of the Hebrew vowel-sounds, of course 
the paucity of Arabic vowel-signs makes itself felt. \,", for 
example, has to do duty for ^, - , r, •• , and in two cases appa- 
rentlyfor-('?3=J^,8 10 ; D'lf^pj^l, 22,.). Moreover, the 

equivalents of the Hebrew vowels are not even given consist- 
ently (see, for example, 4 f.). Any table of equivalents would, 
therefore, have very little value. The way in which the vowel 
6 is passed over (because of the lack of an exact equivalent) is 
especially noticeable. Thus iJ"IN =wi>! (several occurrences) ; 
lT=^.8 1Q ;Tl^=0ufc, 17„, etc. But in 8, , 16„ 13 is trans- 
literated by ji, while in 15, s it is (apparently) represented by 
,_, alone. ♦1J i ?=^lJ, 5 2 ; D^=^fj3, 16,. Notice also yo^l? 
forpK3-3, . 

It is evident that Sa'id had no great learning. Of the history 
of the Jews and the narratives of the Old Testament he has only 
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a limited knowledge. He confuses the chronology of the Jew- 
ish kings and prophets, and often attributes the character and 
deeds of one person to another. Moreover, his Arabic is impure 
from a classical point of view. It has many vulgar expressions 
and grammatical errors and is not that of a careful scholar. 

The manuscript here published is not the original, but a copy 
which appears to have been made some time in the 8th or 9th 
century of the Hijra, although the exact date is not indicated. 
It is written in the neskhi script and in an easily legible hand. 
Vowel points and diacritical marks are often lacking, but in 
obscure passages they are usually supplied. The copyist has 
sometimes left out words, and some of the grammatical errors 
are no doubt due to him. He seems to have had little if any 
knowledge of Hebrew. Sa'ld's treatise forms a part of No. 700 
of the Landberg Collection of Arabic manuscripts in the Yale 
University library. It is one of five essays transcribed in suc- 
cession by the same hand, and bound together. Of these, this is 
the longest, consisting of 37 pages, beginning on fol. 285 of the 
manuscript. The written page measures 12% cm. X 9 cm. The 
passages transliterated from the Hebrew are written in red 
ink. 

Numerous extracts from this work have already been pub- 
lished by Professor Goldziher, of Budapest, in the Revue des 
iStudes Juives, xxx, 1 ff. These extracts are the following (the 
Roman numerals are the numbers of the sections in the Appen- 
dix to his article) : 



Is., 5, 4 — 11; Goldziher, App. vi. 


" 5,12—6,1; 


' vii. 


" 7, 3—8; 


' viii 


" 9, 11—10, 8; " 


' ix. 


" 15,6; 


' X. 


" 16, 5—7; 


' xi. 


" 19, 2—5; 


' xii. 


" 19, 14; 


' xiii 


" 25, 15—26, 2; " 


' xiv 


" 32, 9—35, 4; 


' i. 


" 35, 5—37, 9; 


' iii. 


" 37, 9—15; 


' iv. 


" 37 margin ; " ' 


' v. 
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In my translation the reader will note that I have omitted the 
formulas of blessing except in a few special instances. The 
Hebrew passages I have transliterated from the Arabic of the 
manuscript. The translation follows the original closely and at 
the same time endeavors to give a clear English rendering. 

Finally, in regard to the emendations it must be remembered 
that where there is but one copy to work with the more difficult 
is the task of emendation and the greater the liability to mis- 
take. Words and passages supplied by conjecture I have 
enclosed in brackets. 

I desire to express my gratitude to Professor Torrey, of Yale 
University, for his personal interest and his valuable sugges- 
tions and criticisms, which have greatly aided me in the pro- 
duction of this dissertation. I would acknowledge also my 
indebtedness to Professor Goldziher, for the assistance I have 
derived from his most instructive article, to which I have made 
frequent reference. 

ARABIC TEXT. 






a For seltXfcl, to rhyme with sUfiJ and sLjCx . 
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Juum 5.-0 vl^[ tS-* B r*^> M ^' ^^7'^ LUX***** «JJL -tX£o 

^ *» 9 & "Q •? s ^ Q • Q 9 

|vXJ(> 3 _-L& ii't^lj ivJ';>J'H J Li' JUwOJUj. xj ^uo«aJ £Juw> L4J 2 

Si f& 2 ^ ^~p 9 *s 4 s ^ s" y <yi- 9 jr 

juLUJt ^.^.saJlj 6 iL^otjJI (jA^t JJL JIjuj LiLsu-1 «JU! 
xJJt ya» U-Ls ^LioiU 7 Llsr*"' JLaJcSL? Likj^ \y2JL0* '***<? 

J6 xliU! ^i J6 UJ 9 r ST ^L Lj^T H! ; ydt ^ J,Sl 
^*Jt £,LJJI ^S u v hjj?\ UJU ^J! ^LJUL ^LCo 

w "9 '■ GS 
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«jJLft xJUt JLs *j^o ^Lft Jt)o U>j " J^ai SUsUt Jj»l jl JUsjJt 
duu SkyJI ^ J^St Ji-"JI -a l5 fiLJI xaAa ~y> 'iJ&i ^ |JL^ 
iLjb- xjLmo ^.a Jyiftt JUxsJUl (Ms., p. S) ^yo ^-Lb O (•*>! ioa* 

ly L aJ! kilt ^jU ^XT 2 a c> , - i r^ &? ^7^" sjf * JJ 5;'* (S^ 

k*\ Jui y, b ^J 3 J$i du&b ^u jul*?^! ^;T 
ii ^JL jg^ 4 'jo» *j Ju 5 r u*Jt ^ ^4W ^ u-y^' 

xJ 6 JU, jJL-j xAft xJJt (5 La tXlIsxx) pgiX+s* ^ ^y*>^-; 
iuJU 8 xJUt _Ls x«^<S rr Uj 20^0 ^ J<\j Co, Jii 7 tt>jl 

Ljfpl !*x# pjLff^t u^i Qi e k^ ^*J La^*, i| r le K 
*% [$\ »;U ^U* r UJI § i OJa*JI.^ »)U ^ 1S 

* Ms. ^jGjJoJ! . "Ms. 8t\*J. c Ms. ^JC. 

i Ms. ,jUiJI. e m ' W*^* 3 • 
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JuJii ^lc UejJy /=*L# fTJ^' |***y^ ^^** c3^ 14 «JJ' 

:L>Ls r**M v W*. k^5k_^ J^=* jJU! ^ (jft., j,. 4) 



^jlJuJI ^LJUb ibSfl sjjOj JLwj aJle. xlfl (S J-<e 5 <X*»sa^* 



(5 



jLiy&Sb* e uL>l _X=».lwO d tl _JLiJ6 Ls3.aa*^w JjtLt-Cio 6 c J « 



X*JU ,jj..aI1.jUJI 8 ^UJlxJI ^l*Si f oU 0I|Cj e kij! J»LJ»j'**>f 7 



. ,*-. ..*- 



^P» |v4-uo J 0yc 9 <ipi ^je ^jJI g ^jUiaiJUt sj^fi ^1-uJI 
,jJj 10 [»«g-L/0j] I^X*. ttXa* Jb v jjo *-$**) iXia-l tXi^-t Jb° 
l_ia_cl Juut+*J J.«o (j~* _$Jo (t^^J *Jj l+jdoa 1 **lac. Jls 

» Ms. ^LmJj . b Ms. ^LwO . c Ms. Jj . 

d Ms. ^U6 . e For Heb. •jj^'{^. 

! I. e. <>Uo ? Cf. the transliteration just below. Notice also the way 
in which the preceding word is written in the Ms. (with the final form 

Off). 

s Ms. ^aaIobJ! . 
h For _ aJI , as occasionally elsewhere in the sequel. ' Ms. s>yo. 
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L^JoLa. «JiLa- a tk?- xAJI eJ'j iM^' o*.Ju*<j oo-Ai ^jJt*JI 15 
_Jbyj&.U6^ «ftU* ^1 ^*« _*** ^Ltf L> iLsU (Jfo., ^>. 5) 

JLsTjT 415 i^n jJjJ tyis ^tUs ^ ^ 5 j4*i- u f# 
•*\ >y z}\ ^ <x^i |U, &J$ L£J|. j3*al,j5 j*^i$ r*?/H 9 

xJLe. Jill (S Ls ^11! |Cl! I^SDuo p4s! viLti (j-* jUki^y 

• Ms. iLa. . b Ms. «£>L> . c Ms. ^^ . d Ms. wUjuJ . 

e Ms. tXf^S? . 
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ajUl JLo iOyo JU Jjo £■*} <J^" *s£" 13 »<*-* J~^ l*-^ - "? 

9 s* ^^, 

{Ms., 2?. 6) JLo tXlsXxi Si. Juuu*4 J^*3 ^ "LjaIc 

JLwj «uJi«. xJUt JLo »p^4^! ^1 o^vM ^*5 r^j **^* *^*" 

ijnj B *JL-wj *^*- *^-" ^*° xi y^ (5^* '■^ ^-*5 <J w " fl ~ ' 2 
r li b( ^1 b ^b ^*i\ uA«JUb Jolp| ^g^uJ 4 '£j 



Ju-1a1/ >iU3 A**w^i' d j^La.? (S*^ r^-^ "is - ?*' 5 ^' — £—x 



3 pj 8 i^u? ^l?* iS ^ J ^'7^' lS iLJ -?5 ^ ^ 



xjJLc *JUI -La I0 xiysO f^j-**^ "^ .5^* J^-sS L-*-*j 



" The copyist has here omitted some words. 
" Ms. _jb' . c Ms. ( _&.| . d Ms. JlcL*amJ . 

• So the Ms. But perhaps originally jAj! *jou , i. e. V?N Vfl3 ! 
see the translation and the note there. 
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Li JljamZ* n J^fl sUydt o+xi* x_j^ f^-T* u°~* r^"? 

c JkX3 b 6uJ, U Lil 3 13 ,jUj Jj& to a £ii*> ^LLo ^-'J')j 

( jJjlJu«I 3 ,«**!-»« jj"* Is o*aoI^ Li>u« (^ aJJI ^L=»- iU6 /-***&* 

jy jOa+S ,j-a JU/tXS" «yt^ ^ ^^-gJsj ^Li JL*a- ^ 
vljjjLiJI / t *^ s ~ i *-*-% 15 1*"""^' A**- y >J' k^* ^Ls xJL*£ (j-c^ 
^tf ^li JL» (Ms., p. 7) vjl xaj'jW **W Jjb! (JjuI, 

_$& ^jjQ 3 *Jj r»lys!jl ojuJI [cM] y 8 x*«<x* «y'P^ **»* JLw?. 

Jjo Cjoj 3 Juai JL^ ajyLc >JJI (S i^> cX^sa.* bM JLue ^ 

jljUL4_*JI ^y» v;^ ^ i*-^j **^ c *•*"" t^"" 9 '"t^ is"^ 

a ^LJUL? SLjU *JL*j xJLe xJUl ^La A » aiP..».J 5 L«uLciJu!Li 

^Sl dU6 ^ju-as J^UaJ 3 r L»^ 6 e U*!Ju^f ^ ^7^ 
Jot-J ^xj r^"^ »*Lct> jJJ! 8 ■oL^vjc.M/Li ^AAX^J! (jS^- 

Co^ J«ai |*^"5 9 **^ *^' J^° <>"* sX * «y^° *«JU*Jt ( gic- 

r ^LJ! xJU ^^ ^? ^j 10 x*U aJJ! ( gLo w^o ^ic JJ^> 

» Ms. «jJiJ6 . b Ms. v£o«L* . c Ms. jitXS . 

4 Ms. ^jLJb . e Ms. _itX*fi!bl . 
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^^j ,L* i»>^i- 13 iuu> ^XjU xaJU*J! ,*jUi ^ *v-*b 
"^ ^Jl ilfl ^,t> s^ sJUo iJJI v Lsu~U r ^LJI 13 

c^Lu' ^^4* ♦?&£• tk'7-' ^ ui r^^' **^ ( m ' ^ *) 

«**jj oL&JCs p-fcd-^ **^s** o»J^ |*jL**^' iJ^t* 2 p*'- i -*J' e>* 

J *" -" ^ ■* 9 *" ^ "** 

xJuis ^^JCO yjjo La^Lo *^« J^; iXift J^* 8 *■&*»■ y**" 

OJtl**" f-^-J (Cf^" 6 d**+~' (5^ ^J |*-£J ^fj-^ |»^wJ' 

jUoS _i slyjdl ^jo 8 J^Sl! r-ft«-J' (5» is^'r^' d eA~~UL>j »Jv. 

Juw*4"J 8jJj (jt 9 f*#r?' 4X^5 «W (Jl (.^L-J! aulfc JuUU><J 

» Ms. yy^jCi! . » Ms. adds xJU . 

c Ms. 1jo$] , and similarly very often. d Ms. ^LwJj . 
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b <>L 5 a JJo o>b J>\ju*> *Jy> ,», JjO! gU iJU 5 jo jjjJo- 



^Stwi «a + ^5oj 8 Jo o»^\i' **i(l J-Sj 18 «v— «y< Jo^_-Lfc XjCLc 

r UJ! ^1 Jy V *>y*< Jo ^ »Jo ^JLi ^ loi xJ ^ib 

v "a* 

|JL*j x^Lt adJI ^La x2^o ^Le (S*^"' i^r? (-Sf«., p. 9) 
"Ls»- Lo *-L«« »u1a xJJ! -.La »J>yo ^Le J Jo ' Hx>j Jwai 
(V—JbH X_f aLUl 3 tjjk* c^-JI *<M *J>> )y—?) lS - » 

<=-U> lo iwLw. xd.£ xJJt ^Lo \'ij*j -Xft J Jo L*/0j Jw*a. j ' 
joL«J JLft ^^-*j' ^y 5 *iLwJI **J-e f ^*-* >-isUfl ^i 5 



j^Ju" 




.^u jju^i _jLa«J! 


6 LJUb 




JiJUi" li> UJ 




'«*> 


CjL+ui L> 


tyU*lt 


JJ<> 


"Ms. 


. Jjo. b Ms 


• ^b ? . 


Ms. 


y- d 


Ms. j\a> 




6 Ms. ^jXwO . 


f Ms. 


L*-Ot*u. 


s Ms 


■sfy 
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" ' " " m a * ° a - S 

XA-Lfc ^**/«jo cXaj w«J &<Ui (jl |vi.*fj >,%j xj llo dLuLs. 8 

cboi Jj=kj y£. jJJI v j«ft ^>b L«j ^eua Lo ,~*i>- U i_>^*jCo 
ok sv -o _3 *b» Lo *X*^ &*J*ft aJJI -^-«9 *3l*3 ^Jb Jjkj n L>0j 

I.^£i3t xx/o ,j.iJ JU ;Ls vg\ .JI (jO;b 14 vi*J! jc'; L*JU ib>.T 

U xJJI ^Lo b IjJUi JU*ia*Jt 15 |Jo^«aa. uyCbj j-s jJI £^be 

■(Ms., p. 10) piLJI xjJ^ |v^i JUi |V»3^a*^ i^yCs ^jJI 

b JyOo ^b "yy^L^ 2 JoK ^Utf j^b Ji!^! ^LJUb 

jkvjji (S flj^j Jjb/i £Ut 3 ^f^; V,^? ^ /ft-** 3 

JJ3 ^Ic |%-ftJj^ ij^ ^JJt ^^J Us 4 &&L? &J tjJLSi Jl£ ^-^ 
.. .. ** # w^ 

JJ-.3 ( j^o jj^j <>J^ _jC*Jb JJi> y-*»»AJ _j*»&° yoLu&jJ 

■ Ms. yyiUij orfrnnu 

b For 1*T*JP • The Ms. has t> for 6 three times in this transliterated 
passage. See the introduction. 

C MS. ^t-AjJb . * MS. yiyS . 
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^gJLxs *JJI |«_uwf ,^J-> o^*} a-Ut jwlb (jj>A* x*Iul 7 J^cLm«I 
,JLy **!* Jjl ^ j^aJ % dUJ J^G 8 $ iU.1 ^jo 

j^^jjo KXo (jt |vLwj *d>* *J«M jS"^ *^-H .e^* *&j> 9 Ujo. Juoi 
iM*J ijl^ Kyw?" U^'° "-J^"' tS***" c^'j-*! ,£>** dyho 

l» j.a*j -LLoilt *j**0) " ^*") j0 *^W ^IajCs *iL*uJ! |V^*-L* *Lu.3^fl 

,w " — *. &■ " *~ * ^ t ^ *> 

~J»o *J«-*J ,-Xft J Jo Ujo* J-oi 8 Jo uv.«maa3 3 -xxJI J-*J> viLUJI 
j?- ~=» xjIj jiLuo^l Jy^ -a5^ LAajo J^Ij »Jvs»- ^*-JI 4 c ^*^w (J^> 

iJUUI 5S*.), Uox ^JLc y-^l d>U\ *iU> 5 (jlj IXLLi xSjL^J 



* The copyist seems to have omitted some words such as are supplied 
in the brackets. 

* Ms. I^jyo . c Ms. 
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viLl+J! ^j!^ sJy>«j ;jl£ o«jsxx> 6 (j^L^o ^yjt L*L«o UL«jo jjLt 

^tjjuJt «JCS\i' ^Lbl. 7 *JuaJt Ot» -i aJju*-« LwwJL/0 tXi-l 
o*-bfij UmLs S«j£aAj 8 *J.i ULL<oift x-sLmJ o^axXwi;. LwJwX) JjuSVi 

Xa-Lc LaJUu S(\» \bb TiljOCJsf *J~u/< XaJIc *-Ut ~J-<0 t\«<V«.l 9 

*a.oJ! ^jjo auaJbVj JUoiLJb sjoffot; «JJI 10 s«b»b *iLIJf 

>> « w w 9 ^ 9 ^ ^ ^ 

saltfj iJLu^ xjJ.£. »JJt i_o S^suo i^jKj_o u »jtXfi -Jit Sj-*^ 

—»-»o JjL*vt -iJ slxo! ^j^c Luj (jl 13 i*-L*«j x *^- ft *^-" t S^- , ° 
(X=»y sjCskL-u; _i -- j±. xilj adJI Jcus. dUo vuuAj 14 "yob joyt. 

, <,^ 9 9 w*> 

*LG -x*i sybe! *-§j!j \boosvJ! ue^b 15 ^jjui'Lu- t>^-$-*Jt 

JUii xJJI ^aJ b ^iJUXji (Jft., p. 12) s ^ t* xJ UUi Idoju* 

*5^bt> ^_s*iao ii&iLJI 3 »JufljL> v-jl*J! ^j-« aJUl x,i*j Luj *-$J 
f g * * ?T J^"* "^^ ^^-S^" 3 ly-Uai *5*bjt ivSjjj »X»j -^ ,«***£> 

(•5L»JI juXc ^^J r*"*"" (,3-Aj! O xjT 4 |U^f Juai C>L» 



" Written with t> in the Ms. 
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b iL>li" ^.iaJ! v^^ eJ'* tS^T*^ iS^^ "kjLsu^w *1M ^ p 

iv^IcXjI u^/j^j ^lyl ? u^J-»**j tk^i js^ ^ jsrr* 
-i ^K U-li ^ jg^j' ^Li jvCT ask* 8 |i*^LwJ y^Jy^j 

IjSLo (Jft., /». i«) J^t. ^ i[, ^ ^JLi ^i Lpt. 

*JUI p&S' 3 ^yo L eul >M^t yUi xi-'l |V*U^' p |«-8*»4^ 
adUt J^j 3 yyj+Xi alii ^ik.S' ii-lj ,jl «*k;cl5 $ LjU UJ Jjsj 

^Ji£l! JijSi ub ^ cs 1 * ***" 'r^ 5 rA s ;r* ^? 5 

C \^B\ jfi JJI Ol/ Lo^ b ^ W ;! Jo*Jt 3 ^i r LS^ *J! 
a Note how Ms. divides the Hebrew word ♦pjtf . Ms. i $&- • 
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h&i ? ^liN £_, ^ ilil bf 10 iysL; J$! c pU1 ^i ^ 

(H$J:*Jj^ (jopt oXiilj (Jlfs., i>. U) P^St ^U ^.tfi 

w ' ********** )'**** 

bl i_iia3i y *->*£*2 b ^b' xi^ «J J-saJti ie*y&* &U-»JI 

d dfeS(,t 8 ^ V; b JUi slyi*j b b j^' S J} {£$ dZ* 
u^LLo IJH+&4 sJ xJJ! JLii ^aJI IjX«oj l5Lf^ lj^ L> 

jwt^OI jCOsj ^* y«vi xvoLuo ^yo *_>Juu u iaiilXw! U-Li 

8 Ms. sic. b Ms. ^JUJ' . ° Ms. _».x occurs twice. 

d Ms. dLJj! . 
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ikty^l gte g^ \ji>'y» ^JUjy 3 xjLsJu-w aJJt v jio *J^ tfyl^JUo 

(Ms., p. 15) <J^uJj JuyaUw^ i^Vl *-^ <**? »';y^' ^ 
U^^aJI icfj-LaJ! ^jjJ-iaj |»J0^U-Axj J^t-*"! 'yW oJI) Lxij 

^gis 4jui! JLs |J^ j.^L«JI iulfc vy***? i****^ jU*J 8 "L^Lw'i 

^Lo i\Hajo )) g fa a (jjw&aj *!5L«Jij 8 s'^LaJI a-£aJI& Jotj^J 



-A*uuAi* ^Lso ^t^ 7 I** )^°^ d Lxj.i' >-*>t} l)L*5 ^-jLi &£* 
^iL^JI ^l 9 «iU<> 1 c**' c 5 d^*U (jK-« £ (ji.fc»y.J=VJ -tXaaJI^ 

« ^ ^ T? 

a Ms. eLoi . b Ms. La+AJ . ° Ms. j j_> . 

d Ms. st'e (originally LiLft^S?). e Ms. v _*jjJ|., as usual. 

f Ms. has Jt_*ai after ,*_gj' l»J~*3 . 
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*J~*j aulft xJJ! (5 -La xj^aj _lc JtXj U*j" J~*ai juoG! IjJsj 



3 w ^ _ ww 

SLsl — s jv^yjl v-doLi- d^S} XjLsBla**/ 6 ,jL Iaaa^. aJUf 
v Ltf! ^Ul Li>tUs!o cjf j LiCo yyt 7 ^-li ^y**-" '^LJUb 
bbti' ^Jl k 4r*5 «j4*^.T ^jJ! C'tUja.^ dlLat Jl_> 8 dU6 ^jy-^J' 
,jje j.iL»Jf XjyLe Jjul»-J ye ^Ki jJI ^jf ^Lfc Jjo 9 JbiM StXfl^ 

* Ms. fjJt+AJ . * Ms. ^jjO . • Ms. ^Jw-C . 

d For Hebrew i3 TjOriN (originally ^_ > ^^3! ?). e Ms. sic. 

f Ms. JoLi-c . « Ms. -aaJI . h Ms. ^j . ' Ms. ^LJb . 

> Ms. b* ^j-aj'I . k Ms. jjjj*. . 
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^Le Jj.j Ux^ Jwai w Jkjiju-wl St vjii^so |V^LuJf xaJLd iv^j-?], 

SiLaJl L^juLa ^^l^ 15 ^j ^^jLLu sLj ^JJI (j«JJuJI o/jwJI 

''^juUj. «jUw x2Lo «jst *}\li«- iX«-?. (Jij-s d")y^ ^ J^V. ^-^° 

JkAai! JuJje. *Jj-* (J>J e-"*** £>^»*+^ r& ***? IvA*- JU-w 3 

a**^ ^^iaJI (J^ J**^ A" (J«>b jS^' 5 (sA^'j Je^'j 

,jjo.i ^ JU'j jmasJG 7 j>«^ «J jLiu iw^juo |JL& auJt (jo-jjii 

LyJt ijl 9 J^j y& xJUf ^^fc xjf*-y& £ b«^i»J (•^LwJ! auXfr 



» Ms. 



,_>! vi». . b Ms. ^y Uj^ . 
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J^otwwuo 11 tXfc ^jU As ji) jf'jjjJ' £ t tf"-* :> *V*> cM;^! 1 



a lycil^ ^uy° Jji* 12 Jotwwt _ij _i j»yb ^ >iJU3 /-***-&j' Lk+S' 
^IaOa]! 13 A-ftjJj i» g«ty sJjCi'j |»^LaJ( s-^Lfc ,g**£? S**? 

8«+»J> (>^AJt (jLu-o^ ICUuJe (-Ms., p. 18) [jjjajo a g M^lxif 

I^ajij ^J-JJJI (^-slwwf _iJ jj..* 4 tj^if ^ jJI iiJwLJt v %-*-»« 

siXs-'^ ^«-*° iw>*-wJ (jL-i 6 Jolwwt ^aj il.A»jo iotj.i=> L^axJo 
vlLuJ! xAJ! £yj Lgj ..*Ai> *ij ' t>j!i> ^ ^^jJ-u/ oyo £ cjj^o 

^M/«Jo Raa»L=». A*i^J (_)&■*&• -^«Xj| <X=»I} ^_>d-«3 iji^iOi &JU> 



» Ms. *£»!« , 

VOL. XXIV. 23 
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l»<XRj" xJC^«Jf pj$) d*=-l [«jl] {-*■**■??.) U"* 3 *^ Lspj j5*^ ^ 
ouy*. 18 L* JU' joLs viUd ^jo aa*«*JI LwLa.. -syliaJI I»^ 

^ , j> >■< « II jjjo M fj-Lftij -syi^vJ! j^&j f^lj ***■*" o*-<y» (C^y 

9 Si 9 . w ' SwS* *" ^ * 

6,0 9 s _, * w » 

joi^wt ^ (S i& u*5t^° y 6 ? J-i 3 c^ i*^ 6 /?! ^^ y 6 ? *^»^' 

„ " ■ j' G \ 

^jJI JutsDoill f*yy*Ai' ^ jLb dJ3j sl^ydl £ (j|f«., j>. is) 
^ul _JL«J> iJLJt s*JLcL»^ llftl J-«fli (.iLJI «jJ-c (S **** 3 J" *W 

oLsa^aj »';y^' & ))&■* y 6 ^* ^ s ' |*-^J ***"* *■*-" * tS"*"° 
iw^j *iU<i ^«y J**j 9 J**^ 3 -" (5" p-fr? t*^!? ^5"? ij**+*" 

Ikcl L*^? ' ^y*^ ts^ 3 ^ i5^ Jti ? xjLs\a-« xJJI ^j^ -&•! 
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o^j 12 ou*i»j O^j Ojj-?J w>^) |*^' ^^ i tJ^J ~J^' c^5 U 

jJJI &ly vJJj> yjjO Oliblt ^L £ f^l "o^lj |*Ali* 






(jydL* 15 JJ<J> -*»iJ C U» (g ^i 5 Ju*b Uju b ^Lil yijILss 14 ^ 

6 

JJeLsJ ^JlaSj J ; Lo aJJI, ^JUj JU6 ^ ^ (Jf«.,/>. 20) 
^ye j.U^ viAJ3 ^ic &y*y>. d-^yl ^i £***./ ^^ g^f* 

^1 s^ xJUl J,U xJ! jjub ^t d <!Lt JJw 5 jjj »Jo ^JU 

J! ^Jlks ,jt s-xt jJJI ,jLs stXj' Jaixj skycJI ,j-5 &aa-^i 
|JLu^ juJLc aJJI -La *->y*i ^-^ J<^ by«j 8 J-«fli j^^s^ J-*-saJ' 

«jLsX»_w xJUt jJ-X) v_JJc sLOJ 9 |»iLvJI xa-Lc -*uy .dis CJ 

» Ms. o^\t^ . " Ms. Li! t^jjbe . 

c Note the way this word (=n5D01) * s written. 

T " — 

"Ms. tj^l. «Ms. C. 
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^Li**^ J^i>\ skydt £ il jbill sjo& oJji xaxI^ Jlw} xxJLt xJUt 

"■j-Laa-wL ,A£Lw | >X (JjvXul. LuUu ij»« S.JJI 13 *L=» viUii *&»■*•> 

v^*> ;^ ****=* vJ £ ^AS cj!^ j^o u i/ ^gio^ (jljli Jlus. jjjo 

cLJLe ^jU 4'y*«-" / t **^> "-t^j iviM 15 JMJC^co &JI >Ls xJL*^> 

dls 6L wyaJf joLxS'^ ^L*j' 3 xJjii Juai |U-wj *aJ-c xJJI — Le 
ISuii JJi». 5| li^lLc kJJT i£*J 4 t^w5 (3! (.^s La x*jju (<*y 

» ° -» -^ 
L^aiu. *Ly»-^' V**^ Sj**3 J^^'r*"! .c^? 9 vi ^Lo oLfti' JwLM 

1) JUb |V^-L« ^ e -iU^ |**yiS ^a~ 10 ^ *JJI ij-fc-* 

- For Hebrew H/lKl • b Ms - U*"^ ^;Lo . c Ms - ^j-U&J . 
" Ms. _ia . e Ms. UCLo . 
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^jo^Ij /J*** 1*"^ fSa*$\ iL*»*J' »*L*«Jb 1:! xJJt 4>«-^e *JUaio *JOl 

/*-*** #> S J* ? fP&> ^ o^ VI ^ cs* ^ u 

JJaJI ( ilx«!, jo* &JUI sU~*b a ..n-sOt Jus dUUt i>M 5 JL*j 
dU<> Juu, dU<> jJL! ^ 3 ^U! dlli, c ^4« e,^- IkJI, 

*iLUf 5 ^ v_JJe 5 j4j ^U*^t xJ! £*a*b *UL*JI^ sl^S\ 

t^lxi-T SU^XIU piLJ! iu-Lc -oJoJI Jb, Ju jj..* ^Ibkft 
blj pX^Jl !y*i>t, bia'i. aula fyJjtLl, SySJoSl, Sbsxc Jb 6 

JU^XJI l^s^tXi tXwiJ xM ^ JjkvjJI oJLT^ sjb 4*Aj xH 8 
l«J6^AJi*J jvb |» ggg> b \yi\jtXuj\j bias. JuJb M*&.. |vgJLsx& 9 



* Ms. |»t (originally p&\). * Ms. Le£|. . c Ms. I.ygj . 
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ctiLj |»^jlJ6 -jLift ic^^' iS*^ ^'-» 8 ^S> -Sa**4j U v_Ja^Jt 

j^JI *JU! L ^t dJ3 / ^Jo ^fli ^ Lsf (S T 15 

jU| |JU J^ 111 ,5 IrfJ &&fl ^3? alt jUaj (Ms., p. 23) 

^sJ jki y& ^ '&}[ "2 ll$J[ *JUI 1 jjJL?Li" s j-sJ^L* Ju.W. j-^ 

jOa jJUI sUia-U jv^LJt JuJU _^ioJt 5 JjcS oy^ »JiS ^_£ 
lolxiaj ^1 JLuj JuJU xJUl Jua &j£o ^& e Jjo UL*j J^ai 

«kk» >-^U" »t3uo ^-C? '^Ij 10 cU&&i! tXS *U*>JI ^^ ^Lisj 
jL JIa e »^^; od^ 11 ^-^.j (wi^aJI ^'55 v_**JJI ^yi 

• Ms. pQXal+H*! . " Ms. ^J JyJ . c Ms. &X&lj<>j . 

* Ms. s3 j^iAij . " Ms. alla^ . 
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xjJlfc 18 JLajIi> JLiii *U*Jt au-le t>aiii xJ l~!V (jl^j *5LwJI 

i»jJI d^Xo 15 ^ |v»^3j^ f*^h sT"^- <)y+~~*- ^^y b <* Jt ? 



s dJ\ y»> f&tt jjL» J\ i>£*$\ ^oJt s ye\>jj| jJ^JI 



>- . *; 



O'tX-flj I^Lkj eu-Lft aJJt (5 Lo xjyj ^gJ^c. JtXj Cxj 6 Jk^ai 



"Ms. ii)S^,t. 
b The copyist at first wrote liljuu , and then crossed out the 1^) . His 
eye evidently passed over the words supplied in brackets. 

c Ms. '*i*£J • a Ms. tJbu. . e Ms. xju J. . 
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*bJLl L*L Sjj'b •ttt'O pt&jil Juuii (Jtye jj 10 £,! s^jotj ^L*a*JI 

I jj£* r iLJ! juJLc ^l^f Jb J*j >* ^JUI U ^ \ y X U^ 

J->l^w| ^ ^LjJi JU tXSj ^j-jJtif jj J^o 12 v&uufj ^J^JI (S ^t 

!j<>b JJi^ jvJ-u/^ Xa-Lc «JJI" (S Lo JwaOuo ^gJb.JujS lyojJu 
s <i — &■ i q y 

r»^J -il (Ms., p. 25) \jy+MJiJ*i *$j (jjjwyo ^ ,jJ<XM &*£)&) 
fJ-M/y sj^le at-Ut 3 -J_o xjj-aj _Ia Jjo U*j Juoi JLcIaaJI 

a Xtftfac Sj-JLo <X=>>J-» XJw>.b*i £ _ jS* UJ «j( *ik*«JI xaJLc 

laaS' 5 ww (j LXjlXxi b_a>*£* t_M>*i 5 wSx.i JUJLj *Ukc UjAij 4 

(5 «ill Swivj b iuJb b plk* b Jj> ^T^l b SL)b' 6 JUo' 
£yi CJU ydjw ^1 tS JC4jtj (5 *JcaLl b iU JyL 7 klb Jj! p^ 

* Ms. &+jdac . » Ms. jCJ . ° Ms. ( jju| w&Jtj . 
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xJl* JUi ,v4*i J^Sf ^; Lj jj ad JU" ^1*3^ JjLaS xJJI 
^x 4>^l (J^*^. c^** 5 ^ l*^* 5 ^ 11 (J^ ^g * 3 ^^ |»^«J' 

3 ,wCjl Jo c^wJ! *JLe |V^J JUi" o^iU JwUfiJI |.t U«XM £ 
i^O [^3 f4*xj 15 I*** cAjls «i>yj! vJJJe ^x |V.g * »» ^tW' 
(Jft., p. 26) £XJ\ V^L a U) £ ooK S^«J! sj^> 5 JUstXJ! 
^j 2 *y& &* ^J (Jj *4*k*N £&! »<X# J^j y-^^' 
Jj! |JL*j aulc asJJt 3 ^Lo aj^-o ( -i* Jt\> U*j JwOki UjjudJU 

JU ^x jv^-U-j *iU<^ ')**"*» 5 staJtM '^r*** ij^^" ^Mr***! (S^? 

^Lo iX+jSiuo ^.je jjaft! Jo***J J-wO (j-* /-$-k (J^5 p-^ ^ t fr fo c- 
tjac^ ysb -uij-9 eLxo^t oLs»wO j, &**^ *X»j x^le «JJt 8 

a Ms. jjLju.L . " Ms. ,jl^j twice. 

vol. xxiv. 24 
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^lotS" JutwJ gka dlli SjJ» J,? ^JL»t Juoi 10 (JLw, auJU xJU! 

.j^o AtfJuaJs ^» Jk5^ *^vjJI au-Le ^"J* **: ! t^ iO-**^ 12 |^^ 
Juts, d^JUl ^ »Ucj vj^lsiJuL ^^ U^ 13 viJUL^J liljJUt 

XjLs iX+J r»L*J*Lj dULJI Jy$) (*-J^° (**«*»' " XjUm JbLo sa» 

^^^ xJUj wlssJ! (Jfs., ^). #7) *»5j **H ,^-s*o yjj» <j3iib -«l ? 
Ijoo tyto 2 ,jl^ j»^L«Jjj SiLflJ! L-$aXc t>jft> jjj (jUaX*- ,jjI 

V -fi & ■'' 

^jjOjIj &aau Sbbo Jl*ju uA ju m J ^ ^XaJI^ * g ** ? <->*aoJI JN 4 L*j 
^jjoUj'j Jul? J *l-£*3s |«> -a* i&4&) (j-tViuJI «y^«Jl OV*') 

• Ms. (j^.wt^ . b Ms. {jy j ,t<j . ° Ms. wl^s* . 
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^a*u*JI _§Jfe aui^ iU** b ^oUJ^ $Ju» iuLo *jJ IjjoLc (juJJLjf 

Jj^lf ouuJt v'r** v^ «>^^3 |»^LwJI xaAx *-»j-* (^j -«*ac u 

t>j-gx »-g-«a-ft J *^L*JI U4JL& Ojli> ^jj ^jUjJLm sLo c jJP 
*Uoif! («-J-U»^ JooL^dtj "TyaJI (Jfs., p. 28) rt |V^JUij *JU! 
*-^2U-Lt o^.x»-t \3*sy »>♦* (S'^' 2 15^^' ^W~" v't^* — a +**'5 

ilj f ot^- ^o JU (jni p g * * * ^^'5 xjLsV*" 5 tS)^" (•^'i 

* Ms. ^ajIIaJI . b Ms. ,j»iL»Jj. . c Ms. jJt repeated. 

d M s- ^^Ui . * Ms . "J^JJ # f Ms. o^ . 
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|j*»5 el *H^ Vjly 5 i£Jj| Suuiii. 'p-fc*-/ <X>j*J'j <SLs^»^f 9 
^jJs&it, dilll die ^ t y us JLis^, SjJJtfPUavCj IjLaJt 
oUXi |V**sjJI xiuib*. &i«JM ^j£. ^yssS. pffloi t two" "Lia-osl. 
-UoSfl^ ^buj £jLsw* * ; UJI r ^Lr 13 xiyw J\ ,*4J-u-^ 
«y^JUJI (JLw lyLail, CJ?^\ l^^' 3 r ^JI, biUJt p-jjJLc 

it ji ; JJb r jl)l ^ pLxll £ JoT '«!!" ^1*3- xJU! ^ t^lj 

l»J4X3 v_*jsJuo je SuLJUJ! ^1 *JUt! 2 Jk^oi j.t\*JI ^ lILxJI 

v_^ffyGI ^jujtj ijojJt 5 jUjLoJI *4axj apLoJI wLoL *Jk*JI 
t», Jlpf -IJ^ «JJI *!j^T ^ 7 diiJt £U> ^ ,jGJ! ^ 

LjLUs. Juo'U-XJI^ )*-«oJI ^)5-" ^ 8 |*b-«9^l Si>Ia£ Lmm*I y).jJJI 
yjj 4>^UJI^ Xlff^JI ^oT |l^wo |iki 9 ^ij flf*^) iS^T*" 

a Ms. reads t U ^ t for Aristotle. b Ms. ■_<»?,■<* . c Ms. ^J-a . 
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^yi ^-'buj xjLsa^w adJI Ju«J UJj Oy^Jf *2l«JaJ 12 xSAiaJ! 

StXjJtft ^-J— e *>r" (5* J^ 3 -* XjI*^? e ^b 15 jc^sye ^^ 

iaAw.i «la*«uo tXa.!^ (jn<v &S ye. ^-* 2 b. dLLoJt ^ucl 
( j^o x*ij »;7^5 S* 5 '-" ^^o V^y ? £ '¥?^" ft^** ***-'» > _5 »*As».j 

sj^i {J dU J (j^e r Jj Igjli sJbO ttXso d t\I.y» 5 ^f JLsaJ! 

H^^o 9 ^! |»^o [^o] St>l* t>y=»y (j-**£s (j' L*-*^ ^y^i ikiLfc 8 

* Ms. l yA A j . b Ms. ^jLwJj^ . ' Ms. sic. d Ms. J*j>.j . 

• Ms. ^JjjtjJ^Gr. v\j!. ' Ms. L^J0<i and LajLaA. 
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(jd*J xaJ! »!*»<> JJl tiXtfj- JjXS jvJ j>)^Oj JjJ (J jfoLo 

* c 44*> c^? i^ 1 ?. iV' '^ &** I*-* V° (m ' ^ 5i) 
ojuJI ^io ©Lulls' juJU ^ Js*UJ! 3 (j^Jo ,jl ,• JG UtftXa.1 

80^5 ^yJo £,1 viJUJI ^LiLtl 5 C^ 6 lyU dLfo ^ (S^^ 

^y?y> (»yiJL> ,jl JLsuo I d*J8j Jjj' |J hyO) £)& (J ' ;<>Lo (j-fc 
,j! ^jU»~J! JjUk-M' U"'-**-" «**»*&> Uj ^-^j l*) - ^* 8 l*^^*^^ 
»i>U jjx -^a. Uj dUUJI xj (S **I |JIjlI! Ij^e 9 O^i-j [uys*] 
L*»- w '*!».' ^gJJI pJuJ! y* Ijjej jyXs. jj 10 s^ 3 jy£> ,J 

dJii^ *JLctl Jk^ai jj-AX+^l i*4-y^ &JUI 11 «y|yUe J-wJIj sLuo^ft 



Ms. s *£>■• . " So the Ms. c Ms. Uow» , 
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(JLJI, £LaJ! iiif ,v«aJU .LaSM (jt 18 *^UaJ ^Us *JUI 

^ ** 

£ xJJI xlieli* ^jjo |*^Juo XiJjCiOuo 18 |V^J*y>j p-fre^ |**»* £° 

JjU JUi ^ii p&£3! sj^a (Jlfs., ^. 82) f^JSy &LaJ! s*U 
Jjtj ^LoJ! ^jje s<X* xJ 2 Uax Lo^V~& 5^^** (5* \s'; p^ <k**) 

XjJLc 2JUf -^-«o .g^' J^J «y«^oj 6 o»^=»j ^LmjJj &iwJ ofcA+JI 

•^ b !«y>- (J"***>S *%* U*?' JT^ * s< ^'-* a ^' M?/-" iji f^""? 
« fa »' » It _i xjl tXaXjUj 8 CoLuo c -j ^j-* ^LiJ! ^jjOj *J*^" 

xJJI ^daij *Jlcl J^oi 9 u*l*3 ^? d SJaJU- ' t ^ |*Wl JyjdU 
«JUt JjJo^ J^'r^l ^*J £ U-Lt jj-x 10 oa^ -*Ji xXftUaJ l 5^^ JtS 



Ms. K . b Ms. !«*»• . c Ms. Cj . d Ms. ai^diuJ! . 
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Cii 13 cy^Jt ^ (joJUaj' (XlsvJt s\»I« tlsl Jyb ^jli 

5j. «J£ 5> ^P J^-i? SoU sjuo ^Lii^i ^U vjl^ (^JL-mJI 
(Ms., p. 38) *Ju^ icX«jsauo (jl <Xg*&^ aJ dbw£ ^ s<Xa*j *JUl 

UJU oU^f' ,5^ (5*4^' Vr^' lii 4* x ' ^ J>*S )•$* >a»(&>\y 
^iyjuaf ij.Aih.Miio ^a^Lm^JI oo'« jkoLsJI ^-" 3 o-U>t> 
4L&J ^jJ! SU&I sdJ& l*u ^j _) Jyb 4 SbUj SUoikJI 

—.«* UJU |.^LJ^ siLaJI Jwoil i^-J^ 5 ^-U-^' L»>j^.fe.^ 

\^>+ -^Lojtl ,*£*»- x-*-?j-*> o>»cyfc\ 7 i c ftjuu. .' /~y-*-M Ww<3 LiAi 
-^JLJ! [-£] ^UjIj (jU«^l5 JJoJb 9 Lob xJU! ,j1 aJUfei*» 

^IVs jyoLiJ ,ixk*j ^V ^jCuJt^ ^u^iJ! ^* ^5 

o»io ^J cu^6>a5Ij ft'fr'*' J U> u _J J*n~> S^LtaJf o*-*ls U-U 

e^L*J'. Kjls»_^w xJUI JLs»JCj K kXj^LJI Q « jLifl 5 .jJl+XnnJI 

* Ms. gjuJB . 
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^[ Jplij (J 15 ^ ^ja* ^&> 5 giLo jy^ JJ! J>lki* fc&t 



jui 



w j& 



j 3 |vxb«J! ^LsUi^lj xciLJtj &+jdajJI xi.LaiJ! ^ 

^IxJ^f xif 4 C (j b 5^TtX* yjju^l^^-gljyd! (j ^Jo ^1 Laid! 
^ XjL ^'Lj 5 ^1 |5 1a 1&j ^JJb ^ j»«fc«H \Ls\jSH ye IjkJOj 

xiu Ijv^ST |»jj L> 6 **yd ^"y* J'- 5 ^1? t^*-* 5 ^y 5 <J^° i^*" 
*X*,» ^-.Li l^iid^ jSiJljSf ^ tjjoy % ,yd «IH ^ir 

cJ^M^y U*^ v*% £"j^ |» g *A« > ,j-«(i x*-»,b jv^juo Jot j 
* Ms - ^ • b We mi g h * supply (jtpllt (j . • £ is repeated. 
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Ll* »l ; yJ! £ J/JL^ ^jJI &?l*S' ( £ aJJI j**y<> \jlJJJt 18 
S03M sjj» oJy Ia#j ^UiJI (Ms., p. 35) aJuuj f4**j Jlso 

w 5 „. «5 -- ." J 

J-«ai i*-Lw^ **-*■* sAJt ~A^> 4 iX+jR+j ^"v *«A3 iJl*J&j Jutww£ 
«*«^Vj l^v*i»>t *iL»Jtj !&L«aJt *-Ja-*-c. Mjuj^t 8 >-ia£V.«g^ st^xJi 

'^^'^ S;^ |*^3 56^3 tH* iMj"*|' (S^? 4^° £ (S/? - ^° 



. s y 



" Ms. ,j-> jJ! ^jJl*. J! . b Ms. gif . ' Ms. vsaX-SJuo , 



Ms- , .kXS . ' Ms. ^tXJ« , 
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^JJ! 13 dUUI te}) tr^Utf!, ^J! ^c JudUxJI, ^-oJ! Jl^? 

jji" ("'j^j J*** ^^5 £^-k° >'r*? 8< ^J is^* ^^ ^!>) U>^5 
sLgjcil 15 joc\jl xjUcoj JJ6 ,jLjo 3 J y^ifl dyXx &a\Jo } 

ioLo u» iL$Xj| ,JS^ iUyi+JI v_>X3CJI Lgjyle oJ>> ^xJI x>_s Jyd! 

jijjLa. ■g-Lft ijKL- £• -»QAjli (ji»*uJr 2 (jloUi ij')^-* vdLL«Jf 

£w^JI ^oJCiL»y UfiyLLcj ^mjUXJI (J^Lt Jlxi'j ;oLa£U.^ 
jb^j 3 5 i^J-t 4JLf Jl "^j^^-L^JI I^B- > j g >i JjkJI i_AJw&J! 
J^io 6 !tXX» dUt\T JoL*J yb cL> |Jj xJUl |*#^«ali "^.ikiuA 

(v4XXX^o p&«oj |*J»jtXt ^g^ IjwoXu Utyajj Lo[^]*jeJtXc ? 

*JJI s^lc ,5^*^ [J-*">] ^?> ooL QU jjg«)t 9 o^ixsl^ 



Ms. ^^L^JI . b Ms. ,_*s3ju& . " Ms. jJ^JLumJI . 



Ms. .,_^S3^ . 



358 S. A. Weston, [1903. 

'jv*-^ V***- ^° "y-S^'j p^bJtj SibaJ! J^ail it-g^le ©LujSM 
yej ^afa *-i,t,» iyu \J^ri^ \$i?S tS"""** *^" r^ cJ"? V^ 15 

x? xJU! 4 tXftj U i***. /-aLJ! d 4UUU vLuii «iJU<> ^$Je liili 

•0 9 Oft -— ** q 

t jj» 5 I tX^ ^y» ^^jyiij! e ^*ilj aJLw^j xjLjuj' e)*-**^ (5^* 

o^ w 9 o**- w S w i" *■ 9 6 

<X£*j *J. *LwJI^ .^i; jljj* ofc*u 5<^*? <iLLJ! >-»!^j 7 o**«y 

*Im % JU & p^kxJ! *^i«Jt siiL ^ g^ S>5 8 j^ 3b 

ye 10 jsaxJs&S f<JJ& £ kfcuoj Lo **♦=>• ^f jiUil J-«ai 9 ijj*^"'; 

"Ms. jLa-l . b Ms. „wumuwj . 

c Ms. L« frfeU , wrth fina l f) cancelled by the original hand. 
« Ms. viJULJI . ' Ms- louCilj . f Ms. ( jjuOaJI . 
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tXfitjS «A».-SO -LUJ wli iflJWSXjt XAxiw 13 LJU "jjjJ&LJJ 

«yboUJ! 5 aLs'A'l ^bollt, ^Uj^i ^yujy 4 xl*M rr**" 
«JT 5 tXUaoo Ujkl« ^ sJJI Jcoj JUsUoJP ofc^LUfj **l*JI 

^j&e- &u* JjjSM «jUs /-&■£ _jlS -i Su^j-sS-Jt (Jp£uOt>-i JLyot 
bt\ju* JLc xJJI Jofl^ ^jj^JLxJI *J^ xXi tX*jsaJt^ 5oU*x*u^ 



TRANSLATION. 



The Book of the Paths of Investigation, concerning the 
Prophetic Office of the Lord of Mankind. 

The composition of the servant, poor in the sight of God 
Almighty, Sa'id ibn Hasan, the Alexandrian. May God be 
pleased with him and make him happy, and make Paradise his 
abode and hellfire the abode of the enemies of Mohammed. 

In the name of God, the merciful Compassionate One. Lord, 
bring it to a good conclusion ! Amen. 

Praise to God, the Lord of the worlds, and prayer and peace 
be unto our lord, Mohammed, seal of the prophets, and unto 

" Note the rhyme in lines 11 and 12. 
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his family, his friends, his helpers, his pure wives, the mothers 
of the faithful, and unto those who follow them in good deeds 
till the Day of Judgment. 

We begin, asking help of God in the blessing of Islam, to 
declare the prophetic office of the lord of mankind, Mohammed 
ibn Abdallah ibn Abdal-Muttalib, the trustworthy and faithful 
one, whose appearance the prophets of the Children of Israel 
announced, confirming the saying of the Exalted One in his 
great book: 1 "And we only sent the Apostles as preachers of 
good-tidings and warners " ; and the word of the Exalted One : 
(p. 2) 2 " And remember when God accepted the covenant of the 
prophets, saying, 'Verily what I have brought you is of the 
scripture and of wisdom ; hereafter an apostle shall come to you 
confirming the truth of that [scripture] which is with you ; ye 
shall surely believe in him and ye shall assist him;' God said, 
' Do ye acknowledge and do ye accept my covenant on this con- 
dition?' They said, 'We acknowledge it.' He said, ' Be ye 
therefore witnesses, and I also bear witness with you.' " 

Know that as for the prophets, God sent them with clear 
arguments and convincing proofs ; and they manifested and made 
known and spoke in proverbs which brought the truth near to 
the understanding. Moreover, when God related the story of 
Adam to Moses, in the first book of the Torah, he v made known 
to him that when Adam was in the Garden he spoke Arabic, but 
when he drove him out, he forgot the Arabic language and 
spoke Syriac. Now he grieved sorely because of his loss of the 
Arabic language; so God said in revelation to him, " O Adam, 
grieve not, for this is the language of the people of Paradise. 
In Paradise- there shall be offspring of thine who shall speak it ; 
and they shall be of Paradise, or of the people of Paradise." 

Another fact which points to his prophetic office is in the 
story of Noah, in the first book of the Torah, after the story of 
Adam. When he went out from the ship he withdrew from his 
wives because of fear lest (p. 3) his offspring be drowned by 
another flood. But God spoke in revelation to him, saying, 
" O Noah, return to thy family, for I will not destroy the earth 

1 Sura 6 48 . 2 Sura 3". 
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again ; " and God showed him the how which was appearing in 
the clouds. Then he said to him, "This is my promise that I 
will not destroy the earth by a flood." ' Moreover, he showed 
him the prophets who were to come, and among them [was] 
Mohammed. And he said to him, "For the sake of this 
prophet, I will never destroy the earth by a flood." 

Another indication of his prophetic office and of the univer- 
sality of his call is that which comes in the first book in the 
story of Abraham, the friend of God. When he escaped from 
the fire of Nimrod, his Lord appeared to him, speaking in the 
Hebrew tongue:* ^ »3 HaiT)'?') fiSHN'? f"){0 ^PUTT! Dip 
H^JriK • This is the interpretation : Rise up, walk through the 

land, its length and breadth; to thy offspring we will give it. 
When Abraham told Sarah this vision, which was a dream, she 
knew that the promise of God was true. So she said to Abra- 
ham, 3 "Drive Hagar and her Child from me." And it is said 
that Abraham granted Sarah's request and drove them both 
forth to the land of the Hijaz. (p. 4.) Then God Almighty 
said to Abraham, speaking in the Hebrew tongue: 4 pr?V'3 '3 

yy 5}b tf"!p'- This is the interpretation: As for Isaac, thou 

shalt have posterity through him; and as for Ishmael, I will 
bless him and multiply him and make him great, and I will 
make his offspring as the stars of the heavens, and from him 
will come Mohammed. And this latter verse in the Hebrew 
language is: 5 ♦Jin$)fl) iDtf *rp-Q PtiPT !pflyQ# ^XXDVty 
1N0 "1N03 ink ♦n , 3"irTl UlN- Those learned ones who com- 
ment on the Hebrew language have explained these two words, 
which are "TND 1Ht2 • as follows : Some say Ahmed, Ahmed ; 
others say Very, Very; still others say Great, Great. But 
there has not appeared of the offspring of Ishmael a greater 
than Mohammed. 

Another indication of his prophetic office is that when Hagar 
went forth, going toward the land of the Hijaz, and thirst came 
upon her and she cast the babe from her shoulder, it is written 

'Gen. 9'"- 13 . 2 Gen. 13". 3 Gen. 21 10 . 4 Gen. 21 19 . 6 Gen. 17 s0 . 
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in the Torah that God sent unto her angels who caused a spring 
of water to flow. So she quenched her thirst and gave the bahe 
drink. Then God Almighty spoke to her, saying, 1 (p. 5) " O 
Hagar, 'ThJ »tf? ♦? 13 Tj"? JIN 'pTOl I^PT Hit Kty >D)p 
1JO'2W • This is the interpretation : Rise, carry this child and 

care for him, for from him shall come Mohammed, and his off- 
spring shall be as the stars of the heavens. 

Another indication of his prophetic office is in the first book 
of the Torah in the story of Jacob. As death was approaching, 
he gathered his children and said to them, 3 "Come near to me; 
I will tell you what shall happen in the last time." So when 
they were gathered together he said to them, 3 " Whom will ye 
serve after I am gone ? " They said, " We will serve thy God 
and the God of thy fathers, Abraham, Ishmael and Isaac, one 
God." Yet there is not found in the Torah mention of any- 
thing which he predicted, but it is written in the Torah that he 
prayed for them and died. So it is known from this that they 
[the Jews] have removed from this verse the name of the 
prophet. 

Another indication of his prophetic office is in the fourth 
book of the Torah, in the story of Balaam, son of Beor; the 
saying: 4 " Behold a star which has appeared from the family of 
Ishmael and a tribe of Arabs sustaining him. Then because 
of his manifestation the earth quaked, and those who were upon 
it." 5 ... of the offspring of Ishmael except Mohammed. And 
the earth quaked only because of his manifestation. 

(p. 6.) Another indication of his prophetic office is an explicit 
passage in the fifth book of the Torah. God spoke to Moses 
saying, "Speak to the sons of Israel in the Hebrew language: 6 
^NJW'! 'J3P DS'tlN Y)fin DTp T D»pK K»3J" This is the 



■Gen.21 18 . 2 Gen. 4»'. sSuraS 121 . 'Num. 24". 

5 The copyist has here omitted some words. 
6 Deut. 18 18 ». Note that the Ms. text has omitted ^1/03 , and supplied 

the significant words,. ^KJ^DK* *33P Note also D3THK instead of 
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interpretation : We will send unto you a prophet from your 
kindred, of the children of your brother Ishmael, in whose 
mouth I will put my speech. In the Hebrew language :' 
VOtS* V?K VSn nT\ V)W) I will put my speech in his 

mouth, and him they shall obey. 

Another indication of his prophetic office and of the univer- 
sality of his call is an explicit passage, with which the Torah is 
sealed: 2 tinX) fttffi "no %>{fin TJfl&tt? tTTi, JO ^DO 'Jiltf 
CTp DM^D This is the interpretation : God came from Sinai 

and rose from Seir. He revealed himself from the mountains 
of Paran and appeared with his holy myriads; on his right 
hand, light, and on his left, fire ; unto him the nations assembled 
and to him the tribes gathered together. The people who know 
(p. 7) the Hebrew language agree that the mountains of Paran 
are the mountains of Mecca, and the ten thousands of his holy 
ones are the people of the Ka'ba. Yet there has not appeared 
from that region any but Mohammed. 

Another indication of his prophetic office is that when Moses 
battled with the Amalekites and the Children of Israel were 
routed, Moses made entreaty to God asking for help through 
Mohammed, saying in the Hebrew language: 3 ^♦■QJ/'? "Of 
bityi2&ty GITO^ 1 ? ■ Tnis is the interpretation : Remember 
the covenant with Abraham in which thou didst promise to him 
that of the offspring of Ishmael thou wouldest render victorious 
the armies of the believers. So God answered his prayer and 
made the Children of Israel victorious over the Amalekites 
through the blessing of Mohammed. 

1 Deut. 18 18b . Note that the Ms. text has ♦flOB'1 instead of *flj"l,]1 , 

The two concluding words are taken from verse 15 of this same chapter. 
They are, apparently, !|yOJ5>> V*?K ( with change of person). See the 
note on the Arabic text. 

2 Deut. 33 2 . Note that the Ms. text omits 'jQ 4 ^ , which occurs in the 
Hebrew text after *\>]ft&Q . 

3 Deut. 9". Sa'id interpolates 'jUVQ&lfy . 
vol. xxiv. 25 
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Another indication of his prophetic office is that when Joshua, 
the successor of Moses, conquered Syria and made war on the 
Amalekites, his army was routed three times because of their 
unfaithfulness to the covenant. ' For a man belonging to 
Joshua's army took a cross of gold from the booty of the 
Amalekites; so his army was routed three times because of the 
cross which was taken wrongfully. Then Joshua prayed to 
God Almighty, asking help by Mohammed, in imitation of the 
example of Moses. Wherefore God answered his prayer and 
gave him victory. And God spoke in revelation (p. 8) to 
Joshua, saying, "The children of Israel have been faithless to 
my covenants, in that they took wrongfully of the booty, for 
the booty was unlawful for them. " So Joshua inquired care- 
fully of his army and found with one among them a cross of 
gold. Thereupon Joshua killed and impaled him. Then they 
conquered the Amalekites. 

Another indication of his prophetic office is that which is 
written in the Psalms of David: " Blessing upon you, O sons 
of Ishmael, blessing upon you. A prophet shall be sent from 
among you ; his hand shall be supreme over all peoples, and all 
peoples shall be under his power." Also in the Hebrew lan- 
guage, in the first book of the Torah, in the story of Ishmael, 
[it is written] that God promised Abraham that as for his son 
Ishmael his hand should be supreme over all. And it is the 
saying of the Exalted One: 2 ^ '}$ ^JTI 13 ^3 "ft ^SD It* 
tyi? 1 VIlX • This is the interpretation in Arabic : His hand 
shall be supreme over every people and every people shall be 
under his power ; also he shall dwell iu every dwelling of his 
brethren. But it is well known that as for Ishmael, there came 
to him no kingdom, and his hand was not supreme over the 
hand of his brethren ; also that he did not go down to Syria 
and did not dwell there. This happened to no one but Moham- 
med ; and his people are they who dwell in the dwelling-places 
of the Children of Israel, in Egypt and Syria. This, then, is a 
decisive proof (p. 9) of his prophetic office. 

1 Joshua 7. A rather confused account of Achan's sin. 
■> Gen. 16 12 . 
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Another indication of his prophetic office is that which is 
written in the Psalms of David: "Exalt God, all ye people, 
and assert belief in the unity of God, O ye families of the 
Earth. A prophet of mercy will be sent to you." 

Another indication of his prophetic office is what is written 
in the book of Isaiah, the speech of the Exalted One by his 
own tongue in the Hebrew language: 1 JHN \WNJTl D*OB> WPB>- 
This is the interpretation. Listen, O heavens, and be reassured, 
O earth ! Why dost thou tremble ? He will send unto thee a 
prophet; through him invoke mercy. Know also that God 
sent twenty-four prophets after Moses' death ; the first of them 
Joshua, and the last of them Zechariah, who was sawn asunder 
with a saw. And every prophet has a book in the Hebrew, in 
which is written the knowledge of that which has gone and of 
that which shall come, on the authority of God Almighty. 

Another indication of his prophetic office is that which is 
written in the book of Elijah. When he went out on his 
journey with seventy men as his companions, and saw the Arabs 
in the land of the Hijaz, he said to those who were with him, 
"See these who possess your strongholds." Then they said, 
"O prophet of God, who is he who shall be their object of 
worship ?" And he replied to them in the Hebrew (p. 10) 

language: 2 VM* D»K3 irfrnm Ti33 ♦JIN 1 ? V2& ■ This is 

^<-j ._ .. T . T . : TT _ . T 

the interpretation in Arabic : They shall assert their belief in 
the unity of God from every great pulpit. His followers said 
to him, " O prophet of God, who shall teach them this ?" Then 
he said to them in the Hebrew language: 3 ^N^OJJ* p 4 ? f'TlJ ft 
lOtJ' IJTJJ'K' • This is the interpretation in Arabic : A child 
shall be born from the offspring of Ishmael; his name shall be 
associated with the name of God, and whenever the name of 
God Almighty is mentioned, his name shall be mentioned. 
But this happened to no other than Mohammed. 

Another indication of the prophetic office is the following. 
One of the kings of the Children of Israel was named Ahab. 

1 Isa. 1 ! . » Isa. 42". 

3 1 Ki. 13 2 . Ms. text substitutes ^KJ^OtJ" D for TH Hft • 
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He was a tyrant and one who killed the prophets. He also 
denied the God of Moses, and made idols and served them. 
Moreover, he set up an altar and offered upon it offerings to the 
idols. Then God sent to him a prophet who was named Micha, 
and he cried out with a loud voice, 1 O Altar, O Altar, God 
says to thee, A prophet God Almighty will send, 1D5J' IIT^N* 5 
(that is, by interpretation, A name associated with the name of 
God Almighty) ; in his name unbelief will cease from the Earth. 
In proof of the truth of my word, thou shalt be split, O Altar! '' 
And [it was so, for] the prophet had hardly completed his speech 
when the altar was split and its ashes were scattered on the 
ground. Then the king desired to kill the prophet, but his 
hand withered. 

(p. 11) Another indication of his prophetic office. One of the 
kings of the Children of Israel was named Manasseh (Isaiah the 
prophet was his grandfather), and he was an unbeliever and served 
idols. He went out to battle with a certain king, and this king 
conquered Manasseh and found in Manasseh's possession an idol 
of hollow copper, which he was accustomed to worship. So the 
king took Manasseh and put him inside the idol and built fires 
beneath him. Then Manasseh began to ask for help of all the 
rest of the idols, but they gave him no help. When the fire 
reached his heart, he cried unto God, asking help through 
Mohammed, following the example of his grandfather, Isaiah. 
Then God rescued him and helped him by means of angels; 
freeing him from the idol and giving him victory over his enemy 
by the blessing of Mohammed. Moreover, God restored him to 
his kingdom and he repented most thoroughly. 

Another indication of his prophetic office. One of the proph- 
ets of the Children of Israel was named Obadiah, which means, 
" servant of God." He went out on his pilgrimage, and found 
the Jews dwelling in the land of the Hijaz ; they entertained 
him as their guest, but he wept bitterly. So they (p. 12) said 
to him, "What makes you weep, O prophet of God?" He 
replied, "A prophet, whom God will send from the Arabs, and 
whom the angels will help, will lay waste your houses, take 



1 Sa'ld has confused Ahab and Jeroboam. * I Ki. 13-. 
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your women captive and make your children orphans." Then 
the Jews sought to kill him, but he fled. 

Know this: When the Sea was divided for Moses, and Pha- 
raoh and his army were submerged while the Children of Israel 
went forth on the other side, then God revealed himself to 
Moses on the side of the Mount (Sinai), saying, "O Moses, 
tell the Children of Israel to wash their garments, purify 
their bodies, and withdraw from their wives for three days, for 
I will reveal myself to them." And when it was the morning 
of the third day, behold, the Earth was shaken and the moun- 
tains were laid low. Then God appeared, saying in the Hebrew 

language: 1 DHVP f*)^ 'TflWf "W *flP& T"$ *3^? • 
This is the interpretation: I am the Lord thy God who have 
brought thee out of Egypt ; thou shalt not serve any God beside 
me, for I am a jealous God. (p. 13) Thereupon all the Children 
of Israel died. Then God brought them to life ; and they said, 
"Hear thou, O Moses, the word of God, and speak to us, for 
we are not able to hear the speech of God lest we die." So God 
made a covenant with them, in thirty-six compacts, that they 
should follow the sunna of Abraham, their grandfather, and 
that they should take neither idol nor crucifix nor image ; and 
they accepted the covenant upon this condition. Then the earth 
was quieted and the mountain was raised up from them. There- 
upon God commanded Moses to tell the Children of Israel to 
return to their families, but he commanded Moses to draw near 
to him. So Moses remained in the Mount forty days. And 
God threw the tablets on the ground ; and there was written on 
the first tablet, "I am God thy Lord"; on the second, "Thou 
shalt not serve any god besides me " ; and on them was written 
the rest of the Ten Words. In the Torah it is written that the 
tablets are the workmanship of God and the book is the writing 
of God. When Moses went down [from the Mount] with the 
tablets in his hand and found the Children of Israel worshipping 
a golden calf, he threw down the tablets, (p. 14) and the earth 
was split open and swallowed them up. Then Moses killed 
every one of the Children of Israel who had worshipped the 
Calf. 

x Ex. 20 s . 
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Another indication of his prophetic office is, that when Jacob 
went forth a fugitive from his brother Esau, he saw in his sleep 
a ladder raised from earth to heaven, 1 and it had five steps. He 
saw also in his sleep a mighty people ascending on that ladder 
and angels helping them and the gates of heaven opened. Then 
his Lord appeared to him, saying, " O Jacob, fear not, I am 
with thee, hearing and seeing. Express thy wish, O Jacob." 
So he said, "Lord, who are those ascending on that ladder?" 
God replied, "They are the offspring of Ishmael." Then he 
said, "Lord, how have they drawn near to thee?" And God 
replied, "By the five prayers which I have imposed upon them, 
by day and by night ; they have accepted them, and they act 
accordingly." So when Jacob awoke from his sleep he imposed 
on his offspring the five prayers. Yet God did not impose on 
the Children of Israel any prayer in the Torah, but only offer- 
ings which they should offer. This story is in the first book of 
the Torah, after the story of Abraham and Ishmael and Isaac, 
(p. 15) But the Children of Israel and their learned ones have 
not ceased praying the five prayers, following the custom of 
their ancestor, Jacob ; and the prophets of the Children of Israel 
have not ceased to preach the appearance of Mohammed and to 
swear by his life and to desire to be in his time, and when the 
hidden things shall be disclosed to them, to see his people drawn 
up in prayer like lines of angels. Moreover, Samuel the prophet 
has made a proverb for this, saying : 2 "1JJJ1 HJ^JTir) 3"0 fllfll 

P3"T *"!J DJ7- This in the interpretation: The lion and the 

wolf shall come together in one feeding place ; the leopard and 
the kid shall dwell harmoniously in one place. The meaning of 
this is that king and poor will be equal in the ranks of those 
who pray. And verily the learned men of the Children of 
Israel and their prophets have ordained the matter for them in 
their prayers, making entreaty therein unto God Almighty by 
Mohammed, and desiring to be in his time and see his days. 

Another indication of his prophetic office is that which is 
written in the book of Ezekiel. God said with his own tongue 

1 Gen. 28 12 . 2 Isa. II"""- «»». 
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in the Hebrew language: 1 flTO"! '7^3 (?)i3 TjO^ H3£ ff"T 

«n*i* qn£ ds^'p in »rm 'rinj vty n#ja (p. i6). This is 

the interpretation : Behold my servant, the one chosen by me, the 
son of my beloved. I have chosen him and sent him to the 
nations with trustworthy wisdom. As for his saying, "my 
servant," Mohammed was addressed as one who was in the ser- 
vice [of God]; as for his saying "son of my beloved," God 
called Abraham "beloved" in the Torah, and Ishmael God 
called "beloved." Moreover, God taked with Abraham, say- 
ing in the Hebrew language: 2 "It^N ^jlTT F$ ^J? P$ R\l 
D!7JN> . This is the interpretation : Take thy son, thine only one 

whom I love, and offer him to me for an offering. So this verse 
points to the fact that the sacrificed is Ishmael, from the text 
of the Torah, because Abraham had no "only-one" except 
Ishmael. For it was after this occurrence that the angels 
announced to him [the birth of] Isaac, and Abraham loved only 
Ishmael. 

Another indication of his prophetic office was given when the 
Messiah, Jesus son of Mary, was sent. Now his mission was in 
the [time of the] second temple, for the first temple, the holy 
house which. Solomon son of David had built, Nebuchadnezzar 
destroyed, and (p. 17) prophecy was cut off with the destruc- 
tion of the first temple. It remained a ruin seventy years. 
After that, a king called Cyrus rebuilt it, and it remained pros- 
perous 480 years after its erection ; and in it appeared the Mes- 
siah, Jesus son of Mary — upon him be most excellent prayer and 
peace. He lived in a time of wise men and philosophers; he 
cured those who were blind, and the lepers ; he made the dead 
live, by the permission of God, and he made clay into the form 
of birds. Moreover, they gathered a tribunal, and the wise 

1 Isa. 42 1 . Like many of his predecessors, Sa'ld applies this verse to 
Mohammed. He tries to show that the "only son" whom Abraham 
was going to sacrifice was Ishmael ; Isaac was not yet born. The origi- 
nal Hebrew text of Isa. 42 1 makes "|'SW follow »ni") > an d connects fa 
with 



2 Gen. 22 s . Note the significant change from the Hebrew m )fffH 

nana. 
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men of the Children of Israel united together against him. 
Then one of their learned men who was called Simeon Ballakish 1 
stood up against him and said, "We believe not in thee, and 
we agree not with thee in what thou hast claimed and in what 
thou hast brought ; because Moses informed us in his law, on the 
authority of God Almighty, that the prophet sent in the last 
time should be of the offspring of Ishmael, but thou art of the 
Children of Israel. And this is the saying of the Exalted One 
in the Torah: 2 fTO3 ^N")^ Ity K'3J Dp tf?!-" This is 

: •• t : • : • t | t : 

the interpretation : There shall not arise among the Children of 
Israel one like Moses. So they decreed the death of Jesus, and 
killed him (according to their assertion, and the assertion of the 
Christians). They [the Christians] also denied him; and the 
denial of the Messiah by the Christians is more grievous than the 
denial by the Jews, because they agree that the hand through 
which nails were driven was the hand by which the heavens and 
the earth were created; and there is no sort of unbelief worse 
than this. They also picture him in their temples (p. 18) cru- 
cified, nailed, and the children of the Jews stoning him with 
stones. 

Know that as for the Christian religion, its followers do not 
at all regard the sunna of the Messiah nor his religious law, but 
they follow the sunna of the kings who were unbelievers among 
the Children of Israel, those who broke the covenants of God 
and pictured for themselves images and likenesses in the 
churches, on account of which came the destruction of the 
kingdom of the Children of Israel. For verily because of a 
single picture which was painted in the house of Solomon son 
of David, although he did not know it, God wrested from him 
the kingdom. Also because of a single cross, the army of 
Joshua, the successor of Moses, was routed three times. But 
the Messiah did not ordain for them the making of pictures nor 
of crucifixes. But they have quoted from the Messiah in their 
Gospels, those of Matthew,, Mark, Luke, and John, that he 
allowed them dead things, and blood, and swine's flesh. But 

1 Probably the Rabbi Simeon ben Lakish, the celebrated Palestinian 
teacher, who lived in the third century A. D. 
8 Deut. 34'°. 
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God forbid that the Messiah should have had anything to do 
with this! For he said, 1 "I came not to destroy the law of 
Moses, but I came to fulfill it." And the law of Moses forbids 
dead things and blood and swine's flesh. They have quoted 
also from the Messiah in their Gospels that he forbade circum- 
cision, but circumcision is the sunna of the prophets and it was 
the sunna of Abraham before them. It is also enjoined upon 
the Children of Israel in the Torah, and this is a proof of their 
having changed the Gospels which Jesus brought. 

Know (may God Almighty direct thee) that I have repeat- 
edly studied the four Gospels, but I find in them no mention at 
all of Mohammed, as he is mentioned in the Torah and in the 
books of the prophets. This, too, is a (p. 19) proof of their 
having changed the Gospels which Jesus brought. 

Know also that Moses remained in the desert forty years ; and 
in the thirty-ninth year of their exodus from Egypt God spoke 
to Moses, commanding him to gather from the elders of the 
Children of Israel seventy men, and go up with them to the 
Mount. So Moses did this, taking the chiefs of the Children 
of Israel and the heads of their tribes; and he went up with 
them to another mount. Then God revealed himself to Moses 
in an appearance mightier than the first. On that day there 
were earthquakes, lightnings and thunderings, eclipses and great 
fear; and all the nations in all the rest of the universe trembled 
at this. Then God spoke to Moses, saying, Speak to the Chil- 
dren of Israel: 2 rDDOl *?DB nfePJP T&X tPWT "WIN- This is 

the interpretation : Cursed is he who makes a cross or image ; 
cursed is he who worships them ; cursed is (p. 20) he who allows 
this among the people. Then God talked with Moses about this 
matter; and all the Children of Israel said Amen to it. So 
Moses remained in the Mount forty days, and the tablets which 
he had thrown on the ground came down [again from heaven], 
and on them were written the Ten Words. And when Moses 
went down with the tablets in his hand, no one was able to look 
at him, so God commanded him to put on a veil and to put the 

1 Matt. 5". 

2 Deut. 27' 5 . Our Massoretic text reads ^Qf) , without the dagesh. 
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tablets in the ark of the covenant. 1 And he put with them a 
copy of the Torah in his own handwriting, for God commanded 
him to go up the Mount to his death. 

Another indication of his prophetic office is this. When 
Moses went up to his death, he asked God to show him the peo- 
ples up to the day of the Resurrection; and when he saw 
Mohammed and his people this verse was set down in the 
Torah: 2 nfW ftN3 1HD &Sfin TJ?&P ftV\ N3 ^DO ♦JTg 
5J>"tp fOD^O • This is the interpretation : God came from 

Sinai, and shone forth from Seir; he revealed himself from the 
mountains of Paran, and appeared from among his holy myriads; 
at his right hand light, and at his left hand fire; to him the 
peoples assembled, and unto him the nations came together. 
The wise men of the Children of Israel, the commentators of 
the Torah, (p. 21) comment on this, and explain that the fire is 
the victorious sword of Mohammed, and that the light is his law, 
which guides aright. 

There is the saying of the Exalted One in his great book: 3 
And remember when Moses said to his people, " O my people, 
remember the favor of God to you, since he hath placed among 
you prophets and hath made you rulers and hath given you 
what he hath given no other nation, in the world. O people, go 
in to the consecrated land which God hath appointed for you, 
and turn not your backs, lest going astray ye perish." But the 
Children of Israel went into Syria, and their kings were the 
prophets Joshua, David and Solomon. In the rule of the son 
of Solomon, the kingdom of the Children of Israel was divided. 
They were unbelievers; they killed the prophets and broke the 
covenants of God. And one of their kings who was named 
Jeroboam was the cause of their unbelief. Moreover he was a 
tyrant and a philosopher. Now Alhidr was present one day at 
his court, and heard him say that Moses said in his law: "If 
ye break the covenant of God, then the heavens will hold back 

'Literally, " ark of the shekinah " (fty2&). 

t ' : 

2 Deut. 33 2 . The citation omits "jQ^ after "ytflfffi ■ So also above 

(Ms., p. 6, line 11). 

3 Sura 5 23 -". 
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the rain and it will not rain, and the earth will withhold the 
vegetation and it will not grow." Then Alhidr stood up and 
said, 1 '131 ♦fi l ? DN .»3 "K301 ^£3 *& OX OIK Tl- (p. 22) 

■ t : • : • t t ~ •• t -: - Vi ' 

This is the interpretation : By the power of God, dew and rain 
shall not come down except by the permission of God Almighty. 
Then the king desired to kill Alhidr but God hid him from 
him. Both dew and rain were withheld for three years, and 
the people perished on that account. After this, Alhidr came 
into the king's court and asked him to summon the priests and 
learned men. So there gathered to him four hundred men, and 
he asked the king for two calves of the herd. Then Alhidr 
said to the priests, ' ' Choose for yourselves a calf and slaughter 
it. Put firewood on it, and call upon your gods, and I will do 
the same with another calf. Let me call upon my Lord, and do 
you call upon your god and whichever god's fire comes down 
and devours the calf, he is the god whom we will serve." So 
the priests slaughtered their calf, and put firewood on it; they 
asked help of their gods, but they did not give heed to them. 
Then Alhidr began to scoff at them and to say: "Arouse your 
gods from sleep; let them not sleep nor be distracted from you 
in their journey. Call upon them with a mighty voice; per- 
adventure they will hear you." And Alhidr took his calf, 
slaughtered it and put it in a ditch. With it he put water 
instead of firewood, and he stretched out his hand, saying: 3 

ovfawi mrt nmt »a jm» oi»rr *m *$tr *m- This is the 

v: t t ** • ^ - t • - ". t — : • ".—. 

interpretation : Help me, (p. 23) O God, to-day. Let it be known 
that thou, thou art the God, and beside thee there is no God at 
all. And he had hardly completed the speech when fire came 
down and devoured the calf and licked up the water. Then 
the Children of Israel fell prostrate, saying, " Allah is our God; 
there is no god but he." Thereupon Alhidr slaughtered the 
priests with his own hand in the pit, and the rain came down. 
Yet the king did not turn from his unbelief, but desired to kill 
Alhidr; but God hid him from him. 



1 1 Ki. 17 1 . « The O. T. Hebrew has ,-pj-p . 

3 1 Ki. 18 3 '. The original Hebrew reads : y^-pl »J1W flltT *JJ V 

ovfwn mm rtrttt »a run oyn- 
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Another indication of his prophetic office is that when the 
temple was laid waste, Nebuchadnezzar returned to his kingdom 
and saw in his sleep an image ;' its two feet on the earth and its 
head in the heavens. Its head was of gold, its breast and fore- 
arms of silver, its belly of copper, its thighs of iron, and its 
two feet of baked clay. And he saw the heavens opened, and 
lo, an angel in whose hand was a sword. He cut off the golden 
head, and the image fell and was bi'oken to pieces; and its two 
feet rose up above the rest of the body. Now when Nebu- 
chadnezzar awoke from his sleep he summoned Daniel, who was 
his vizier, and told him the dream. Then Daniel said: The 
golden head, it is thou, O king; and the silver, they are thy 
children [who shall rule after thee ; the copper, they are kings] 
who shall rule after thy children and be called Kosroes and 
Emperors and those like them of the kingdom of the Greeks. 
And the baked clay, they are kings who shall appear in the last 
time and be the most glorious of the nations, (p. 24) Their 
words shall be exalted among the rest of the peoples, even as 
the baked clay was lifted up above the rest of the image. The 
angel who came down from the heavens and cut off the golden 
head is the prophet sent to all the nations; he it is who shall 
purify the earth from the worship of idols. The confirmation 
of this is that the king will perish. And Daniel had hardly 
completed his words when the earth was rent and swallowed up 
Nebuchadnezzar. 

Another indication of his prophetic office and of the truth of 
his law is that which comes in the book of Abraham. The 
Exalted One said: 2 O Abraham, take four birds, four of the 
herd, and four wild beasts. Then he commanded him to divide 
every one of them into two halves ; but he commanded him not 
to divide the birds. He also commanded him to call them. So 
Abraham did this, and they came to him eagerly, alive, and as 
they [originally] had been. Then God said to Abraham, 
"Thus I bring the dead to life and raise whoever is in the 
grave." The wise men of the Children of Israel say in explana- 
tion of this passage, that the kinds of beasts are the peoples 
who preceded the appearance of Mohammed; they who have 

1 Cf. Daniel 2 31 ff - 2 (Jen. 15 9 -"'. 
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perished, and whose kingdom has been divided. [They say 
also] that as for the birds previously mentioned, it is an allusion 
to Ishmael and his offspring, who will neither perish nor sep- 
arate till the Resurrection day. 

(p. 25) Another indication of his prophetic office and of the 
truth of his law is that which is written in the book of Ezekiel. 1 
When he went out on his journey, he found a great cemetery, 
and in it were bones decayed and crumbled. So he stood still, 
grieved in his heart and wondering how these bones should 
return to their former condition. Thereupon God Almighty 
spoke to him, saying, " O son of Adam, say, ' O bones, ' O 
decayed, O crumbled, hear the word of God, for he says to you, 
Come together one part unto another.'" And when he had 
finished his speech, behold, the cemetery was shaken; the bones 
came together; the sinews, were stretched; the veins and the 
fluid-bearing tissues were commingled, and the skin covered 
them. Then God said to him, "Say, ' O spirit, go into them.' " 
As he said this, they immediately rose up, standing and shaking 
off the dust from their faces and heads. And they bore witness 
that there is no God but Allah, he is alone, and has no partner; 
and that death is true but life is vanity. Then they said to 
their prophet, "Are we in the world or in the Resurrection 
which has come ?" He replied, "Nay, ye are in the world." 
And there were some who sought death and returned to death ; 
but others entered the city. This occurrence was in the time of 
(p. 26) Jeroboam, the king who was' an unbeliever. And he 
saw this mighty sign, yet he did not turn from his unbelief. 
Moreover he was a philosopher.'' 

Another indication of his prophetic office is that his name in 
the Torah is 1K0 "ttW?> 3 and in the books of the prophets, 

liTtS'N*- 4 Now the wise men of the Children of Israel who 

T - 

comment on the Torah explain this. Some say, Very, Very; 
others say, Ahmed, Ahmed; still others say, Great, Great. 
And as for him who says Much, Much, it is an homonymous 



1 Ez. 37 1 - 10 . 2 Jeroboam, " a philosopher"! 

3 Gen. 17 20 . Part of a prophecy relating to Ishmael. 
4 1 Ki. 13*. 
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expression; that is, it signifies Great, Great. But there has 
not appeared of the offspring of Ishmael one mightier than 
Mohammed. His name in the books of the prophets is liT^N' • 

This name is one of the names of God Almighty and it is not 
applied to anyone else but Mohammed. 

Know that the length of the kingdom of the Children of 
Israel was 852 years. Of that time, for 700 years they followed 
the code of Moses, and every king who attacked them perished, 
as did Sennacherib and other kings. Then after 700 years their 
kingdom was divided, and Jeroboam was raised up as king in 
the city Damascus. He made images and likenesses; he stop- 
ped the pilgrimage to the temple, and gave orders to kill who- 
ever should make a pilgrimage to it. (p. 27) Then war broke 
out between him and the son of Solomon, son of David. Nine 
tribes and a half tribe of the Children of Israel followed with 
this king, and he was given the victory over the son of Solo- 
mon. In the first battle fought by the two armies more than 
800,000 of their number were killed. But war did not cease 
among them; civil wars and the sword continued for 152 years. 
This king also killed the prophets and burned the law of Moses. ' 
After that, God sent Nebuchadnezzar. He burned the temple 
and killed (aside from the blood of Zechariah) 84,000 nobles, 
and scattered the people through the earth. The temple 
remained in ruins for seventy years. During that time appeared 
the Samaritans; they created a law of their own and traced 
their lineage back to Moses. In this time also appeared the 
Karra'una 2 who believe that Ezra 3 is the son of God. They are 
the people who dwell in the land of the Hijaz. Then, after 
seventy years, appeared a king who was called Cyrus. He built 
the temple and the Jews gathered unto it. It remained prosper- 
ous for 480 years, and in that time appeared the Messiah, Jesus 
son of Mary. Now the cause of the destruction of the first 
house, which Solomon son of David built, was their breaking 
the (p. 28) covenants of God, their making images and like- 
nesses, and their killing the prophets. The cause of the destruc- 
tion of the second house, which Cyrus built, was the disagree- 
ment of their learned men about the essence of the Creator, 
about his attributes and about his word, and their denial of the 
Messiah, Jesus son of Mary. 

1 Jer. 36 ? 8 The Karaites. s Cf. Sura 9 30 . 
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There is disagreement in regard to the word of the Creator. 
Some say, "without word or voice," and others say, "with 
word and voice." But the cause of this is following the philos- 
ophers and belief in their Way; for they believe in the pre- 
existence of the world, and this is the great mistake which has 
brought them down to the lowest of the low. For they are 
ignorant about the Existing and the Creation and the Creator; 
they are ignorant of the truth of prophecy and of the high ranks 
of the prophets ; they deny the Creator and nullify his power ; 
and their intelligence stops short at the material universe. 
Moreover Plato and Aristotle, their great men, are too weak 
to understand the truth of the body, so how is there any way 
for them to reach the knowledge of the word of the Creator ? 
But the prophets have pierced the veil ; they have communicated 
with the unseen world and have brought tidings on the author- 
ity of God Almighty, that he created the world from nothing 
with a power with which impotence was not mixed, and with a 
might to which weakness was not joined. And this is the begin- 
ning of the Torah, the saying of the Exalted One, K"13 JTtJ^O .' 

" tt • •■ : 

(p. 29) which means, God created the world from nothing. 

Know that philosophy is an ancient Way, and its people have 
separated into sects. Among them are the Dahariya, who do 
not believe in a Creator ; others are the Haltlliya, still others are 
the Unitarians ; some believe in the pre-existence of the world 
and the [consequent] limitation of the power of the Creator; 
and others are the Sabians, who worship the stars. AH the 
philosophers believe in the pre-existence of the world, not empty 
and not full ; and they put the God of the world inside the fir- 
mament. They are enemies of God and of the apostles. They 
are the ones who laid the foundation for the worship of idols ; 
they fashioned pictures and likenesses ; they made temples 2 and 
pyramids ; and their great men claimed divinity, as Nimrod son 
of Canaan, and Pharaoh. So when this appeared and was dis- 
closed, the Creator was jealous for his essence, and sent the 
apostles with signs and proofs and wonderful miracles to show 



1 Gen. I 1 . 

2 The Arabic word, jo o , is the transcription of a Coptic word, and 
is applied to Egyptian temples. 
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the nature of his being. And when God sent Moses he said to 
him, "Pharaoh will not believe in thee, for I have chosen to 
multiply my signs and wonders in the land of Egypt." This is 
in the Hebrew language: 1 DH^O f"KSa 'HAlO nl3") ]$&>• 

In answer to the (p. 30) belief of the philosophers, namely, 
in the pre-existence of the world': Know that by this world I 
mean the firmament and what it includes. It is as one corporeal 
form ; its exterior is simple and its soul and interior are com- 
pounded in their divisions, and composed of substance and form. 
In it are those who have knowledge, as animate things, and 
those who have no knowledge, as inanimate objects. And it 
is an absurdity that this should come into existence of itself, 
because of the complexity of its essence ; and it necessarily fol- 
lows from this that some other has created it. Now its coming 
into existence is possible only in one of four ways : 

The first possibility is that its existence was derived from sub- 
stance which was eternal and form which was eternal. And 
this is an absurdity in reason and divine law and nature, that 
any being should actually exist as substance without form or as 
form without substance ; and if they say that ' primitive matter ' 
had existence, then its existence was ideal, not real; because 
ideal existence is not the cause of the really existing thing; 
rather, the really existing thing is the cause of the ideal 
existence. 

The second possibility is, that its existence, I .mean that of 
the firmament and what it includes, is from substance which was 
eternal and form which had not previously existed. This idea 
some of the theologians adopt, for they say that the Agent is 
living and powerful and willing. They also affirm to him the 
rest of the attributes, and make him do with substance what he 
wishes, and make in it a form which did not exist, (p. 31) But 
this idea is worthless for two reasons. One of them is this : It 
is necessary that the Agent should have materials, just as the 
builder builds a house from parts of the house previously pre- 
pared, such as plaster and stone. The other consideration 
is, that substance would be associated with the Agent in eter- 
nity, and if he had wished to get along without it he would not 

1 Ex. ll 9b . 
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have been able. But God forbid that he should have a partner 
in his kingdom ; he is too high and too great for this ! ' 

The third possibility is, that it came into being from sub- 
stance which had not existed and form which was eternal ; but 
it is absurd that any actual thing should subsist in nothing. 

So it necessarily follows and results, because of that which 
the speculative, argumentative analogy necessitates, that this 
existence of the world, by which I mean the firmament and 
what it includes, is from substance which had not existed and 
form which had not existed. This is the ' nothing,' the idea of 
which all the prophets and apostles brought. 

Know (and may God direct thee to his obedience) that the 
prophets are diversified, in spite of the importance of their condi- 
tion and their high rank. Some God addressed in their sleep ; 
to others God spoke in revelation or from behind a screen ; and 
another is he who is always in the presence of the Holy One. 

Know that (p. 32) Solomon, son of David, made a parable. 
He told of a sleeping man, who saw in his sleep a person who 
had died some time previously. That dead person spoke to the 
sleeper in his sleep and informed him of hidden things, by lip 
and tongue and word and voice, although lip and tongue and 
word and voice were not there. So when the sleeper awoke 
from his sleep, he told all that the dead person said to him, by 
lip and tongue and word and voice. Then the prophet said that 
the trustworthy vision is one of forty-six parts of prophecy. 
And among men there is he who sees dreams and believes that 
he is awake; but prophecy is greater than the waking [vision], 
beyond all comparison. 

Know (and may God Almighty direct thee to his service) that 
I was one of the learned men of the Children of Israel, but God 
bestowed Islam upon me. The occasion was this : I became ill 
and a physician was attending me. The shroud of death was 
prepared for me, when I saw in my sleep one speaking who said, 
"Read the sura Al-hamdf then you will escape death." So 
when I awoke from my sleep I immediately sought one of the 



1 Sura 17 46 . « Sura 1. 

vol. xxiv. 26 
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trustworthy Moslems. He was my neighbor, and I grasped his 
hand, saying, "I bear witness that there is no God but Allah, 
he alone, and he has no partner ; and I bear witness (p. 33) that 
Mohammed is his servant and apostle, whom he has sent with 
guidance and the true religion, to make it triumph over every 
religion." And I began repeating and saying, " O strengthener 
of the heart, strengthen me in the belief ! " Then when I 
entered the mosque and saw the Moslems in rows like ranks of 
angels, a voice within me said, " This is the nation concerning 
whose appearance the prophets preached good tidings " ; and 
when the preacher advanced clothed in black hair-cloth, great 
reverential fear came over me. And when he struck the pulpit 
with his sword, 1 his blow shook all my limbs. Now the preacher 
at that time was Ibn Al-Muwaffak, on the border of Alexandria. 
When he said, at the end of his sermon, 2 " Verily God command- 
eth justice, well-doing and giving unto your kindred; and he 
forbiddeth wickedness, iniquity and oppression. He hath 
warned you; it may be that ye will remember," and when the 
prayers began, I was greatly moved, because I saw the rows of 
the Moslems like rows of angels, and God revealing himself 
as they bowed in prayer and as they prostrated themselves. 
Then a voice within me said, " If the revelation of God came 
to the Children of Israel twice in the course of time, then it 
comes to this people in every prayer." Then I was convinced 
that I was created to be a Moslem only ; and my conversion 
to Islam took place in the beginning of the month Sha'ban, 
in the (p. 34) year 697. 3 

When I heard the Koran in the month Ramadan, I saw in it 
so great eloquence and such skill of speech that a narrative 
which is given in the Torah in a score of pages 4 is given [in the 
Koran] in one or two verses; and this is great eloquence. No 
one is able to produce a single verse like it. Thus, for exam- 

1 In the villages which Islam conquered by force, the preacher on Fri- 
day carried a wooden sword or staff during the khu^ba (Goldziher in 
Rev. des M. J., vol. xxx, p. 4). 

8 Sura 16 92 . The second of the two sermons, which is called the 
Khufbat an-Na'at, addressed to the community on Friday by the 
Khatib from the top of the minbar, always ends with this verse from 
the Koran (Goldziher, ibid., p. 4). 

8 May. 1298 A.D. 4 Literally, in two kurr&sas. 
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pie, the saying of the Exalted One : And remember when Moses 
said to his people, 1 " O my people, remember God's favor to 
you, in that he appointed prophets among you and made you 
kings and brought to you what he brought to no one else in the 
universe. O my people, enter the holy land which God hath 
bequeathed to you, and turn not your backs, lest ye go astray 
and perish." This story is written in the Torah in a score of 
pages. 2 Now when God commanded them to enter the holy 
land they demanded of Moses that he send them directors. So 
he did this for them, and they chose chiefs from every tribe. 
Everyone of them was named by his name ; and among them all 
were Joshua and Caleb; they are the two men whom God has 
mentioned in his great book. 3 There is also given in the Torah 
a description of their entering the holy land, and what happened 
to them regarding the fruit of the land, and what they expe- 
rienced with the Amalekites. And the Children of Israel sought 
to (p. 35) stone Moses, but clouds came between him and them. 
On this occasion was revealed the verse: 4 "And verily it shall 
be forbidden to them for forty years." So they disobeyed 
Moses and marched to Syria. But the Amalekites went against 
them and routed the Children of Israel, whereupon Moses inter- 
ceded through Mohammed. 

Concerning the saying of the Exalted One: 5 "And we only 
sent the apostles as preachers and warners." Know that the 
Torah and the books of the prophets announced all that hap- 
pened in the kingdom of the Children of Israel before its fall, 
and that they warned and cautioned against the coming of 
rebellions at the end of 700 lunar years of the Hijra of the 
prophet, because of what they have altered and changed and 
substituted in the word of God Almighty, and because of their 
denying the prophecy of the Chosen [i. e., Mohammed], and 
their denial of the Messiah, Jesus son of Mary, and their mak- 
ing pictures and likenesses in the churches. That is why God 
laid waste the kingdom of the Children of Israel. But God 
promised his servants, the prophets, the removal of the pictures 
and likenesses from the synagogues and temples. And he 
promised the king by whose hand this removal should be 

1 Sura 5 83 > **. 2 Literally, in two kurrdsas. 

3 Sura 5 26 . J Sura 5 M . « Sura 6 48 . 
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brought about a peaceful kingdom, long life, continuance of 
power and the submission of the kings of the earth to him. 
The evidence of this and its proof is that at the end of the 
recorded periods which the books of revelation indicated, 
namely, at the end of the 700 lunar years from the (p. 36) 
Hijra of the prophet, God laid waste the synagogues of the 
East by the hand of the king Ghazan.' So Ghazan overcame 
the troops of the Moslems. But when the Moslems returned 
from their rout, God inspired them to close the churches; and 
they closed them according to the noble and pure Moslem law. 
Then the Moslems went forth to meet their enemies at Shakhab, 3 
and God gave them the victoiy. 

And with the Children of Israel this was invariably the 
case. It was thus through all the course of their kingdom. 
When they made pictures and likenesses they were routed by 
their enemies; but when they effaced them, they conquered 
their enemies and their kingdom was quiet. 

Now when the Moslems returned, having been rendered 
victorious over their enemies, the temples were opened and the 
oaths were nullified. When I saw this, zeal for God Almighty 
came over me and fear for the Moslems and for their kingdom 
at the completion of 700 solar years. 3 So I set out and went 
forth with a petition for the forming of a council to consider 
the belief in God Almighty, in which there should be ten of the 
learned men of the Jews and ten Christian priests, in the pres- 
ence of the learned men of the Moslems and in the presence of 
the king ; and in their hands should be the Torah, the Gospels, 
the Psalms and the books of the prophets ; and that I should 
make clear what they had changed and altered and substituted 

1 Ghazan Khan, a Mongol prince, converted to Islam in 1295 A.D., 
and forthwith oppressing the churches and synagogues. As he did this 
in 1395 (695 of the Hijra), Sa'id's statement is not strictly correct. 

2 The historical narratives indicate the place of the decisive battle 
sometimes as Ghabaghib, sometimes as Shakhab (Goldziher, ibid., p. 10). 
The date of this battle is Apr. , 1303. The context shows that Sa'id believed 
that the Moslems were victorious because they had closed the houses of 
prayer of the other beliefs after their first defeat. See also the intro- 
duction, above. 

3 This can only be 623 + 700=1322 A.D. The author fears that the 
Mohammedans will not be able to preserve their supremacy up to that 
year, if they do not close the temples of the other beliefs. 
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in the word of God Almighty ; also that I should explain and 
prove the prophecy of the Chosen (and he is (p. 37) Mohammed 
ibn Abdallah ibn Abdal-Muttalib) from the Torah, the Gospels, 
the Psalms, and the books of the prophets; and that I should 
establish from their books the reasons, the proofs and the argu- 
ments for the abolition of pictures and likenesses from the 
synagogues. Now when this was proposed, assuring to Al- 
Malik An-Nasir all that God had promised by the tongue of his 
prophets and apostles, then the Muftis gave their decision 
unanimously [saying], " This man approaches God Almighty 
in a most excellent proximity, and his help in this matter is 
needed for him who has charge of it." Moreover the Imams of 
the religion consented to assemble this council, and the delegates 
of the king six times gave written permission to assemble it in 
Egypt and Syria — but it was not assembled. There is no 
recourse nor strength except in God the exalted and mighty. 
Verily we belong to God and unto him we shall return. ' 

Know that all that I have put into this compendium is of 
that which is written in the Torah and the books of the 
prophets; but I have collected it, put it in order, and translated 
it from the Hebrew and Aramaic languages into the clear Arabic 
language in which spoke the lord of the first and the last. I 
have made it a delight for those who will look into it, and I 
have often named it i Al-Mithit,'' for it encompasses all the foun- 
dations of the exact sciences, the covenants of the faith, the 
counsels of the [true] religion, the standing-places of the mul- 
titude and the paths of the few. 

May God bless our lord Mohammed, his family and his friends 
and give them peace ! 



This book was composed in the Mosque of the Bani Omayya 
at Damascus the capital city, in the 12th of the first Rabl', in 
the year 720. 2 And praise to God, Lord of the worlds; and 
may God bless our lord Mohammed and his family and friends, 
and give them peace. God is sufficient for us and he is an 
excellent reliance. There is no recourse nor power except in 
God Almighty. The End. 



1 Sura 2 161 . 8 April, 1320, twenty-two years-after his conversion. 



